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INTRODUCTION

TO THE

TWELVE MINOR PROPHETS.

———

f’ N our editions of the Hebrew Bible, the book of

M| Ezekiel is followed by the book of the Twelve
Prophets (rdv Swdexa mpopnrdv, Sir. xlix. 10;
called "¢y D9 by the Rabbins; Chaldee, eg. in
the Masora, 70" ) = 'WX’ "), who have been called from time
immemorial the smaller prophets (¢°tannim, minores) on account
of the smaller bulk of such of their prophecies as have come
down to us in a written form, when contrasted with the writings
of Isaiah, Jeremiah, and Ezekiel.! On the completion of the
canon these twelve writings were put together, so as to form
one prophetic book. This was done “lest one or other of them
should be lost on account of its size, if they were all kept
separate,” as Kimchi observes in his Pref. Comm. in Ps.,
according to a rabbinical tradition. They were also reckoned
as one book, povdBiBos, T0 Swdexampidyrov (see my Lehrbuch
der Einleitung in d. A. T. § 156 and 216, Anm. 10 sqq.).
Their authors lived and laboured as prophets at different
periods, ranging from the ninth century B.c. to the fifth; so
that in these prophetic books we have not only the earliest and

1 Augustine (De civit. Det, xviii. 29) observes: *‘Qui propterea dicuntur
minores, quia sermones eorum sunt breves in eorum comparatione, qui majores
tdeo vocantur, quia proliza volumina condiderunt.” Compare with this the
notice from b. Bathra 14b, in Delitzsch on Isaiah, vol. i. p. 25, translation.

VOL. I. A



2 INTRODUCTION TO THE

latest of the prophetic testimonies concerning the future his-
tory of Israel and of the kingdom of God, but the progressive
development of this testimony. When taken, therefore, in
connection with the writings of the greater prophets, they
comprehend all the essentials of that prophetic word, through
which the Lord equipped His people for the coming times of
conflict with the nations of the world, endowing them thus
with the light and power of His Spirit, and causing His ser-
vants to foretell, as a warning to the ungodly, the destruction of
the two sinful kingdoms, and the dispersion of the rebellious
people among the heathen, and, as a consolation to believers,
the deliverance and preservation of a holy seed, and the eventual
triumph of His kingdom over every hostile power.

In the arrangement of the twelve, the chronological prin-
ciple has so far determined the order in which they occur, that
the prophets of the pre-Assyrian and Assyrian times (Hosea
to Nahum) are placed first, as being the earliest; then follow
those of the Chaldean period (Habakkuk and Zephaniah) ; and
lastly, the series is closed by the three prophets after the cap-
tivity (Haggai, Zechariah, and Malachi), arranged in the order
in which they appeared.! Within the first of these three
groups, however, the chronological order is not strictly pre-
served, but is outweighed by the nature of the contents. The
statement made by Jerome concerning the arrangement of the
twelve prophets—namely, that “the prophets, in whose books
the time is not indicated in the title, prophesied under the same
kings as the prophets, whose books precede theirs with the date
of composition inserted” (Pref. in 12 Proph.)—does not rest
“wupon a good traditional basis,” but is a mere conjecture, and
is proved to be erroneous by the fact that Malachi did not pro-
phesy in the time of Darius Hystaspes, as his two predecessors
are said to have done. And there are others also, of whom it
can be shown, that the position they occupy is not chronelogi-
cally correct. Joel and Obadiah did not first begin to prophesy
under Uzziah of Judah and Jeroboam 11. of Israel, but com-
menced their labours before that time; and Obadiah pro-
phesied before Joel, as is obvious from the fact that Joel (in
ch. ii. 32) imtroduces into his announcement of salvation the
words used by Obadiah in ver. 17, “and in Mount Zion shall

1 Compare Delitzsch on Isaiah, vol. i. p. 25.
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be deliverance,” and does so with what is equivalent to a direct
citation, viz. the expression ¢ as the Lord hath said.” Hosea,
again, would stand after Amos, and not before him, if a strictly
chronological order were observed ; for although, according to
the headings to their books, they both prophesied under Uzziah
and Jeroboam 11., Hosea continued prophesying down to the
times of Hezekiah, so that in any case he prophesied for a
long time after Amos, who commenced his work earlier than
he. The plan adopted in arranging the earliest of the minor
prophets seems rather to have been the following: Hosea was
placed at the head of the collection, as being the most compre-
hensive, just as, in the collection of Pauline epistles, that to the
Romans is put first on account of its wider scope. Then fol-
lowed the prophecies which had no date given in the heading ;
and these were so arranged, that a prophet of the kingdom of
Israel was always paired with one of the kingdom of Judah,
viz. Joel with Hosea, Obadiah with Amos, Jonah with Micah,
“and Nahum the Galilean with Habakkuk the Levite. Other
considerations also operated in individual cases. Thus Joel was
paired with Hosea, on account of its greater scope; Obadiah
with Amos, as being the smaller, or rather smallest book ; and
Joel was placed before Amos, because the latter commences
his book with a quotation from Joel iii. 16, “ Jehovah will roar
out of Zion,” etc. Another circumstance may also have led to
the pairing of Obadiah with Amos, viz. that Obadiah’s pro-
phecy might be regarded as an expansion of Amos ix. 12, “that
they may possess the remnant of Edom.” Obadiah was fol-
lowed by Jonah before Micah, not only because Jonah had
lived in the reign of Jeroboam 11, the contemporary of
Amaziah and Uzziah, whereas Micah did not appear till the
reign of Jotham, but possibly also because Obadiah begins
with the words, ¢ We have heard tidings from Judah, and a
messenger is sent among the nations;” and Jonah was such a
messenger (Delitzsch). In the case of the prophets of the
second and third periods, the chronological order was well known
to the collectors, and consequently this alone determined the
arrangement. It is true that, in the headings to Nahum and
Habakkuk, the date of composition is not mentioned ; but it
was evident from the nature of their prophecies, that Nahum,
who predicted the destruction of Nineveh, the capital of the
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Assyrian empire, must have lived, or at any rate have laboured,
before Habakkuk, who prophesied concerning the Chaldean
invasion. And lastly, when we come to the prophets after the
captivity, in the case of Haggai and Zechariah, the date of
their appearance is indicated not only by the year, but by the
month as well ; and with regard to Malachi, the collectors knew
well that he was the latest of all the prophets, from the fact
that the collection was completed, if not in his lifetime and
with his co-operation, at all events very shortly after his death.

The following is the correct chronological order, so far as it
can be gathered with tolerable certainty from the contents of
the different writings, and the relation in which they stand to
one another, even in the case of those prophets the headings to
whose books do not indicate the date of composition :

1. Obadiah: in the reign of Joram king of Judah,
between . 889 and 884 B.c.
2. Joel: in the relgn of Joash kmg of Judah,
between . . 875 and 848 B.C.
3. Jonah: in the reign of Jeroboam 1. of Israel,
between . . 824 and 783 B.c.
4. Amos: in the reign of J eroboam 11. of Israel and
Uzziah of Judah, between . . 810 and 783 B.c.
5. Hosea: in the reign of Jeroboam 11. of Israel, and
) from Uzziah to Hezekiah of Judah, between 790 and 725 B.C.
6. Micah: in the reign of Jotham, Ahaz, and Heze-
kiah of Judah, between . . 758 and 710 B.C.
7. Nahum: in the second half of the reign of
Hezekiah, between . . 710 and 699 B.C.
8. Habakkuk: in the reign of Manasseh or Josiah,
between . . 650 and 628 B.c.
9. Zepha.mah in the reign of J osmh between 628 and 623 B.c.
10. Haggai: in the second year of Darius Hystaspes,
viz. . . . . . 519 B.c.
11. Zechariah: in the reign of Darius Hystaspes,
from . . 519 B.c.
12. Malachi: in the relgn of Artaxerxes Longimanus,
between . . . . e 433 and 424 B.c.

Consequently the literature of the prophetic writings does
not date, first of all, from the time when Assyria rose into an
imperial power, and assumed a threatening aspect towards
Israel, .. under Jeroboam the son of Joash king of Israel,
and Uzziah king of Judah, or about 800 B.c., as is commonly
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supposed, but about ninety years earlier, under the two Jorams
of Judah and Israel, while Elisha was still living in the king-
dom of the ten tribes. But even in that case the growth of
the prophetic literature is intimately connected with the de-
velopment of the theocracy. The reign of Joram the son of
Jehoshaphat was one of eventful importance to the kingdom
of Judah, which formed the stem and kernel of the Old Testa-
ment kingdom of God from the time that the ten tribes fell
away from the house of David, and possessed in the temple
of Jerusalem, which the Lord Himself had sanctified as the
dwelling-place of His name, and also in the royal house of
David, to which He had promised an everlasting existence,
positive pledges not only of its own preservation, but also of
the fulfilment of the divine promises which had been made to
Israel. Joram had taken as his wife Athaliah, a daughter of
Ahab and of Jezebel the fanatical worshipper of Baal; and
through this marriage he transplanted into Judah the godless-
ness and profligacy of the dynasty of Ahab. He walked in the
way of the kings of Israel, and did what was evil in the sight
of the Lord, as the house of Ahab did. He slew his brethren
with the sword, and drew away Jerusalem and Judah to
idolatry (2 Kings viii. 18,19 ; 2 Chron. xxi. 4-7,11). After
his death, and that of his son Ahaziah, his wife Athaliah seized
upon the government, and destroyed all the royal seed, with the
exception of Joash, a child of one year old, who was concealed
in the bed-chambers by the sister of Ahaziah, who was married
to Jehoiada the high priest, and so escaped. Thus the divinely
chosen royal house was in great danger of being exterminated,
had not the Lord preserved to it an offshoot, for the sake of the
promise given to His servant David (2 Kings xi. 1-3; 2 Chron.
xxii. 10-12). Their sins were followed by immediate punish-
ment. In the reign of Joram, not only did Edom revolt from
Judah, and that with such success, that it could never be
brought into subjection again, but Jehovah also stirred up the
spirit of the Philistines and Petrsean Arabians, so that they
forced their way into Jerusalem, and carried off the treasures
of the palace, as well as the wives and sons of the king, with
the exception of Ahaziah, the youngest son (2 Kings viii. 20-22 ;
2 Chron. xxi. 8-10, 16, 17). Joram himself was very soon
afflicted with a painful and revolting disease (2 Chron. xxi.
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18, 19) ; his son Ahaziah was slain by Jehu, after a reign of
rather less than a year, together with his brethren (relations)
and some of the rulers of Judah ; and his wife Athaliah was
dethroned and slain after a reign of six years (2 Kings ix.
27-29, xi. 13 sqq.; 2 Chron. xxii. 8, 9, xxiii. 12 sqq.). With
the extermination of the house of Ahab in Israel, and its off-
shoots in Judah, the open worship of Baal was suppressed in
both kingdoms ; and thus the onward course of the increasing -
religious and moral corruption was arrested. But the evil was
not radically cured. Even Jehoiada, who had been rescued
by the high priest and set upon the throne, yielded to the
entreaties of the rulers in Judah, after the death of his de-
liverer, tutor, and mentor, and not only restored idolatry in
Jerusalem, but allowed them to stone to death the prophet
Zechariah, the son of Jehoiada, who condemned this apostasy
from the Lord (2 Chron. xxiv. 17-22). Amaziah, his son and
successor, having defeated the Edomites in the Salt valley,
brought the gods of that nation to Jerusalem, and set them
up to be worshipped (2 Chron. xxv. 14). Conspiracies were
organized against both these kings, so that they both fell by the
hands of assassins (2 Kings xii. 21, xiv. 19; 2 Chron. xxiv. 25,
26, xxv. 27). The next two kings of Judah, viz. Uzziah and
Jotham, did indeed abstain from such gross idolatry and sus-
tain the temple worship of Jehovah at Jerusalem; and they
also succeeded in raising the kingdom to a position of great
earthly power, through the organization of a powerful army,
and the erection of fortifications in Jerusalem and Judah. But
the internal apostasy of the people from the Lord and His law
increased even in their reigns, so that under Ahaz the torrent
of corruption broke through every dam; idolatry prevailed
throughout the entire kingdom, even making its way into the
courts of the temple; and wickedness reached a height un-
known before (2 Kings xvi.; 2 Chron. xxviii.). Whilst, there-
fore, on the one hand, the godless reign of Joram laid the
foundation for the internal decay of the kingdom of Judah,
and his own sins and those of his wife Athaliah were omens of
the religious and moral dissolution of the nation, which was
arrested for a time, however, by the grace and faithfulness of
the covenant God, but which burst forth in the time of Ahaz
with terrible force, bringing the kingdom even then to the

-
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verge of destruction, and eventually reached the fullest height
under Manasseh, so that the Lord could no longer refrain from
pronouncing upon the people of His possession the judgment
of rejection (2 Kings xxi. 10-16); on the other hand, the
punishment inflicted upon Judah for Joram’s sins, in the revolt
of the Edomites, and the plundering of Jerusalem by Philis-
tines-and Arabians, were preludes of the rising up of the world
of nations above and against the kingdom of God, in order, if
possible, to destroy it. We may see clearly of what eventful
importance the revolt of Edom was to the kingdom of Judah,
from the remark made by the sacred historian, that Edom
revolted from under the hand of Judah ¢ unto this day”
(2 Kings viii. 22 ; 2 Chron. xxi. 10), i.e. until the dissolution
of the kingdom of Judah, for the victories of Amaziah and
Uzziah over the Edomites did not lead to their subjugation ;
and still more clearly from the description contained in Obad.
10-14, of the hostile acts of the Edomites towards Judah on
the occasion of the taking of Jerusalem by the Philistines and
Arabians; from which it is evident, that they were not satisfied
with having thrown off the hateful yoke of Judah, but pro-
ceeded, in their malignant pride, to attempt the destruction of
the people of God.

In the kingdom of the ten tribes also, Jehu had rooted out
the worship of Baal, but had not departed from the sins of
Jeroboam the son of Nebat. Therefore even in his reign the
Lord « began to cut off from Israel ;” and Hazael the Syrian
smote it in all its coasts. At the prayer of Jehoahaz, his son
and successor, God had compassion once more upon the tribes
of this kingdom, and sent them deliverers in the two kings
Joash and Jeroboam 11, so that they escaped from the hands
of the Syrians, and Jeroboam was able to restore the ancient
boundaries of the kingdom (2 Kings x. 28-33, xiii. 3-5, 23-25,
xiv. 25). Nevertheless, as this fresh display of grace did not
bear the fruits of repentance and return to the Lord, the judg-
ments of God burst upon the sinful kingdom after the death of
Jeroboam, and hurried it on to destruction.

In this eventful significance of the reign of Joram king of
Judah, who was related to the house of Ahab and walked in
his ways, with reference to the Israelitish kingdom of God, we
may doubtless discover the foundation for the change which
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occurred from that time forward in the development of pro-
phecy :—namely, that the Lord now began to raise up prophets
in the midst of His people, who discerned in the present the
germs of the future, and by setting forth in this light the events
of their own time, impressed them upon the hearts of their
countrymen both in writing and by word of mouth. The
difference between the prophete priores, whose sayings and
doings are recorded in the historical books, and the prophete
posteriores, who composed prophetic writings of their own, con-
sisted, therefore, not so much in the fact that the former were
prophets of ¢irresistible actions,” and the latter prophets of
¢ convincing words” (Delitzsch), as in the fact that the earlier
prophets maintained the right of the Lord before the people
and their civil rulers both by word and deed, and thereby
exerted an immediate influence upon the development of the
kingdom of Grod in their own time ; whereas the later prophets
seized upon the circumstances and relations of their own times
in the light of the divine plan of salvation as a whole, and
whilst proclaiming both the judgments of Grod, whether nearer
or more remote, and the future salvation, predicted the onward
progress of the kingdom of God in conflict with the powers of
the world, and through these predictions prepared the way for
the revelation of the glory of the Lord in His kingdom, or the
coming of the Saviour to establish a kingdom of righteousness
-and peace. This distinction has also been recognised by G. F.
Oehler, who discovers the reason for the composition of separate
prophetical books in the fact, that “ prophecy now acquired an
importance which extended far beyond the times then present ;
inasmuch as the consciousness was awakened in the prophets’
minds with regard to both kingdoms, that the divine counsels
of salvation could not come to fulfilment in the existing gene-
ration, but that the present form of the theocracy must be
broken to pieces, in order that, after a thorough judicial sifting,
there might arise out of the rescued and purified remnant the
future church of salvation ;” and who gives this explanation of
the reason for committing the words of the prophets to writing,
that “it was in order that, when fulfilled, they might prove to
future generations the righteousness and faithfulness of the
covenant God, and that they might serve until then as a lamp to
the righteous, enabling them, even in the midst of the darkness
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of the coming times of judgment, to understand the ways of
God in His kingdom.” All the prophetical books subserve this
purpose, however great may be the diversity in the prophetical
word which they contain,—a diversity occasioned by the indi-
viduality of the authors and the special circumstances among
which they lived and laboured.

For the exegetical writings on the Minor Prophets, see my
Lehrbuch der Einleitung, p. 273 sqq.



Digitized by GOOS[@



HOSEA.

——

INTRODUCTION.

NHE PersoN oF THE ProPHET.— Hosea, Y2A0, i.c.
help, deliverance, or regarding it as abstractum pro
concreto, helper, salvator, Q2ané (LXX..) or ‘R2ané
(Rom. ix. 20), Osee (Vulg.), the son of a certain
Beeri, prophesied, according to the heading to his book (ch. i. 1),
in the reigns of the kings Uzziah, Jotham, Ahaz, and Hezekiah
of Judah, and in that of king Jeroboam, son of Joash, of Israel;
and, as the nature of his prophecies clearly proves, he prophesied
not only concerning, but in, the kingdom of the ten tribes, so
that we must regard him as a subject of that kingdom. This
is favoured not only by the fact that his prophetic addresses
are occupied throughout with the kingdom of the ten tribes,
but also by the peculiar style and language of his prophecies,
‘which have here and there an Aramaan colounng (for example,
such forms as DX, ch. iv. 6; 20 (inf.), ch. vi. 9 ; ¥iL*p for
vip, ch. ix. 6; D&P for op, ch. x. 14; nsa'm ch. xi. 3; Soin
for SoR%, ch. xi. 4; mSn in ch. xi. 7; W‘lb‘ for 7Y ch.
xiii. 153 and such words as NI, ch. xiii. 1; ' for ﬂ'& ch.
xiii. 10, 14), and still more by the intimate acquaintance w1th
the circumstances and localities of the northern kingdom ap-
parent in such passages as ch. v. 1, vi. 8, 9, xii. 12, xiv. 6 sqq.,
which even goes so far that he calls the Israelitish kingdom
“the land” in ch. i. 2, and afterwards speaks of the king of
Israel as « our king” (ch. vii. 5). On the other hand, neither
the fact that he mentions the kings of Judah in the heading, to
indicate the period of his prophetic labours (ch. i. 1), nor the
repeated allusions to Judah in passing (ch. i. 7, ii. 2, iv. 15,
v. 5, 10, 12-14, vi. 4, 11, viii. 14, x. 11, xii. 1, 3), furnish any
proof that he was a Judsean by birth, as Jahn and Maurer
suppose. The allusion to the kings of Judah (ch. i. 1), and
1




12 HOSEA.

that before king Jeroboam of Israel, may be accounted for
not from any outward relation to the kingdom of Judah, but
from the inward attitude which Hosea assumed towards that
kingdom in common with all true prophets. As the separation
of the ten tribes from the house of David was in its deepest
ground apostasy from Jehovah (see the commentary on 1 Kings
xii.), the prophets only recognised the legitimate rulers of the
kingdom of Judah as true kings of the people of God, whose
throne had the promise of permanent endurance, even though
they continued to render civil obedience to the kings of the
kingdom of Israel, until Giod Himself once more broke up the
government, which he had given to the ten tribes in His anger
to chastise the seed of David which had fallen away from Him
(Hos. xiii. 11). It is from this point of view that Hosea, in
the heading to his book, fixes the date of his ministry according
to the reigns of the kings of Judah, of whom he gives a com-
plete list, and whom he also places first; whereas he only
mentions the name of one king of Israel, viz. the king in whose
reign he commenced his prophetic course, and that not merely
for the purpose of indicating the commencement of his career
with greater precision, as Calvin and Hengstenberg suppose,
but still more because of the importance attaching to Jeroboam
IL in relation to the kingdom of the ten tribes.

Before we can arrive at a correct interpretation of the
prophecies of Hosea, it is necessary, as ch. i. and ii. clearly
show, that we should determine with precision the time when
he appeared, inasmuch as he not only predicted the overthrow
of the house of Jehu, but the destruction of the kingdom of
Israel as well. The reference to Uzziah is not sufficient for
this; for during the fifty-two years’ reign of this king of Judah,
the state of things in the kingdom of the ten tribes was im-
mensely altered. 'When Uzziah ascended the throne, the Lord
had looked in mercy upon the misery of the ten tribes of Israel,
and had sent them such help through Jeroboam, that, after
gaining certain victories over the Syrians, he was able com-
pletely to break down their supremacy over Israel, and to restore
the ancient boundaries of the kingdom (2 Kings xiv. 25-27).
‘But this elevation of Israel to new power did not last long. In
the thirty-seventh year of Uzzial’s reign, Zechariah, the son
and successor of Jeroboam, was murdered by Shallum after a
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reign of only six months, and with him the house of Jehu was
overthrown. From this time forward, yea, even from the
death of Jeroboam in the twenty-seventh year of Uzziah’s
reign, the kingdom advanced with rapid strides towards utter
ruin. Now, if Hosea had simply indicated the time of his
own labours by the reigns of the kings of Judah, since his
ministry lasted till the time of Hezekiah, we might easily be
led to assign its commencement to the closing years of Uzziah’s
reign, in which the decline of the kingdom of Israel had
already begun to show itself and its ruin could be foreseen to
be the probable issue. If, therefore, it was to be made apparent
that the Lord does reveal future events to His servants even
“before they spring forth” (Isa. xlii. 9), this could only be
done by indicating with great precision the time of Hosea’s
appearance as a prophet, ie. by naming king Jeroboam.
Jeroboam reigned contemporaneously with Uzziah for twenty-
six years, and died in the twenty-seventh year of the reign of
the latter, who outlived him about twenty-five years, and did
not die till the second year of Pekah (see at 2 Kings xv. 1, 32).
It is evident from this that Hosea commenced his prophetic
labours within the twenty-six years of the contemporaneous
reigns of Uzziah and Jeroboam, that is to say, before the
twenty-seventh year of the former, and continued to labour
till a very short time before the destruction of the kingdom of
the ten tribes, since he prophesied till the time of Hezekiah, in
the sixth year of whose reign Samaria was conquered by Shal-
manezer, and the kingdom of Israel destroyed. The fact that
of all the kings of Israel Jeroboam only is mentioned, may be
explained from the fact that the house of Jehu, to which he
belonged, had been called to the throne by the prophet Elisha
at the command of God, for the purpose of rooting out the
worship of Baal from Israel, in return for which Jehu received
the promise that his sons should sit upon the throne to the
fourth generation (2 Kings x. 30); and Jeroboam, the great-
grandson of Jehu, was the last king through whom the Lord
sent any help to the ten tribes (2 Kings xiv. 27). In his reign
the kingdom of the ten tribes reached its greatest glory. After
his death a long-continued anarchy prevailed, and his son
Zechariah was only able to keep possession of the throne for
half a year. The kings who followed fell, one after another,
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by conspiracies, so that the uninterrupted and regular succes-
sion to the throne ceased with the death of Jeroboam; and of
the six rulers who came to the throne after his death, not one
was called by God through the intervention of a prophet, and
only two were able to keep possession of it for any length of
time, viz. Menahem for ten years, and Pekah for twenty.
Again, the circumstance that Hosea refers repeatedly to
Judah in his prophecies, by no means warrants the conclusion
that he was a citizen of the kingdom of Judah. The opinion
. expressed by Maurer, that an Israelitish prophet would not
have troubled himself about the Judesans, or would have con-
demned their sins less harshly, is founded upon the unscrip-
tural assumption, that the prophets suffered themselves to be
influenced in their prophecies by subjective sympathies and
antipathies as mere morum magistri, whereas they simply pro-
claimed the truth as organs of the Spirit of God, without any
regard to man at all. If Hosea had been sent out of Judah
into the kingdom of Israel, like the prophet in 1 Kings xiii.,
or the prophet Amos, this would eertainly have been mentioned,
at all events in the heading, just as in the case of Amos the
‘native land of the prophet is given. But cases of this kind
formed very rare exceptions to the general rule, since the pro-
~ phets in Israel were still more numerous than in the kingdom
of Judah. In the reign of Jeroboam the prophet Jonah was
living and labouring there (2 Kings xiv. 25); and the death
of the prophet Elisha, who had trained a great company of
young men for the service of the Lord in the schools of the
prophets at (tilgal, Bethel, and Jericho, had only occurred a
few years before. The fact that a prophet who was born in
the kingdom of the ten tribes, and laboured there, alluded in
his prophecies to the kingdom of Judah, may be accounted for
very simply, from the importance which this kingdom possessed
in relation to Israel as a whole, both on account of the promises
it had received, and also in connection with its historical de-
velopment. Whilst the promises in the possession of the Davidic
government of the kingdom of Judah formed a firm ground
of hope for godly men in all Israel, that the Lord could not
utterly and for ever cast off His people ; the announcement of
the judgments, which would burst upon Judah also on account
of its apostasy, was intended to warn the ungodly against false -



INTRODUCTION. 15

trust in the gracious promises of God, and to proclaim the
severity and earnestness of the judgment of God. This also
explains the fact that whilst, on the one hand, Hosea makes
the salvation of the ten tribes dependent upon their return to
Jehovah their God and David their king (ch. i. 7, ii. 2), and
warns Judah against sinning with Israel (ch. iv. 15), on the
other hand, he announces to Judah also that it is plunging
headlong into the very same ruin as Israel, in consequence of
its sins (ch. v. 5, 10 sqq., vi. 4,11, etc.); whereas the conclu-
sions drawn by Ewald from these passages—namely, that at
first Hosea only looked at Judah from the distance, and that it
was not till a later period that he became personally acquainted
with it, and not till after he had laboured for a long time in
the northern part of the kingdom that he came to Judah and
composed his book—are not only at variance with the fact, that
as early as ch. ii. 2 the prophet proclaims indirectly the expul-
sion of Judah from its own land into captivity, but are founded
upon the false notion, that the prophets regarded their own
subjective perceptions and individual judgments as inspirations
from God.

According to the heading, Hosea held his prophetic office
for about sixty or sixty-five years (viz. 27-30 years under
Uzziah, 31 under Jotham and Ahaz, and 1-3 years under
Hezekiah). This also agrees with the contents of his book.
In ch. i. 4, the overthrow of the house of Jehu, which occurred
about eleven or twelve years after the death of Jeroboam, in
the thirty-ninth year of Uzziah (2 Kings xv. 10, 13), is fore-
told as being near at hand ; and in ch. x. 14, according to the
most ‘probable explanation of this passage, the expedition of
Shalmanezer into Galilee, which occurred, according to 2 Kings
xvii, 3, at the commencement of the reign of Hoshea, the last
of the Israelitish kings, is mentioned as having already taken
place, whilst a fresh invasion of the Assyrians is threatened,
which cannot be any other than the expedition of Shalmanezer
against king Hoshea, who had revolted from him, which ended
in the capture of Samaria after a three years' siege, and the
destruction of the kingdom of the ten tribes in the sixth year of
Hezekiah. The reproof in ch. vii. 11, % They call to Egypt, they
go to Assyria,” and that in ch. xii. 1, “ They do make a cove-
nant with the Assyrians, and oil is carried into Egypt,” point
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to the same period; for they clearly refer to the time of Hoshea,
who, notwithstanding the covenant that he had made with
Asshur, 7.e. notwithstanding the oath of fidelity rendered to
Shalmanezer, purchased the assistance of the king of Egypt by
means of presents, that he might be able to shake off the Assy-
rian yoke. The history knows nothing of any earlier alliances
between Israel and Egypt; and the supposition that, in these
reproaches, the prophet has in his mind simply two political
parties, viz. an Assyrian and an Egyptian, is hardly reconcil-
able with the words themselves; nor can it be sustained by an
appeal to Isa. vii. 17 sqq., or even to Zech. x. 9-11, at least so
far as the times of Menahem are concerned. Nor is it any
more possible to infer from ch. vi. 8 and xii. 11, that the
active ministry of the prophet did not extend beyond the reign
of Jotham, on the ground that, according to these passages,
Gilead and Galilee, which were conquered and depopulated
by Tiglath-pileser, whom Ahaz called to his help (2 Kings xv.
29), were still in the possession of Israel (Simson). For it is
by no means certain that ch. xii. 11 presupposes the possession
of Galilee, but the words contained in this verse might have
been uttered even after the Assyrians had conquered the land
to the east of the Jordan; and in that case, the book, which
comprises the sum and substance of all that Hosea prophesied
during a long period, must of necessity contain historical allu-
sions to events that were already things of the past at the time
when his book was prepared (Hengstenberg). On the other
hand, the whole of the attitude assumed by Assyria towards
Israel, according to ch. v. 13, x. 6, xi. 5, points beyond the
times of Menahem and Jotham, even to the Assyrian oppres-
sion, which first began with Tiglath-pileser in the time of Ahaz.
Consequently there is no ground whatever for shortening the
period of our prophet’s active labours. A prophetic career of
sixty years is not without parallel. Even Elisha prophesied for
at least fifty years (see at 2 Kings xiii. 20, 21). This simply
proves, according to the apt remark of Calvin, “ how great and
indomitable were the fortitude and constancy with which he
was endowed by the Holy Spirit.” Nothing certain is known
concerning the life of the prophet;’ but his inner life lies before

! The traditional accounts are very meagre, and altogether unsupported.
According to Pseudepiphanius, De vitis prophet. c. xi., Pseudo-Doroth. De
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us in his writings, and from these we may clearly see that he
had to sustain severe inward conflicts. For even if such pas-
sages as ch. iv. 4, 5, and ix. 7, 8, contain no certain indications
of the fact, that he had to contend against the most violent
hostilities as well as secret plots, as Ewald supposes, the sight
of the sins and abominations of his countrymen, which he had
to denounce and punish, and the outburst of the divine judg-
ments upon the kingdom thus incessantly ripening for destruc-
tion, which he had to experience, could not fail to fill his soul,
burning as it was for the deliverance of his people, with the
deepest anguish, and to involve him in all kinds of conflicts.

' 2. TiMES OF THE PROPHET.—When Hosea was called to

be a prophet, the kingdom of the ten tribes of Israel had been
elevated to a position of great earthly power by Jeroboam 1r.
Even under Joash the Lord had had compassion upon the chil-
dren of Israel, and had turned to them again for the sake of His
covenant with Abraham, Isaac, and Jacob ; so that Joash had
been able to recover the cities, which Hazael of Syria had
conquered in the reign of his father Jehoahaz, from Benhadad
the son of Hazael, and to restore them to Israel (2 Kings
xiii, 23-25). The Lord sent still further help through Jero-
boam the son of Joash. Because He had not yet spoken to
root out the name of Israel under heaven, He gave them
victory in war, so that they were able to conquer Damascus
and Hamath again, so far as they had belonged to Judah
under David and Solomon, and to restore the ancient boun-
daries of Israely from the province of Hamath to the Dead Sea,
according to the word of Jehovah the God of Israel, which He
had spoken through His servant the prophet Jonah (2 Kings
xiv. 25-28). But this revival of the might and greatness of
Israel was only the last display of divine grace, through which

prophetis, c. i., and in a Scholion before Ephr. Syri Ezplan. in Hos., he
sprang from Belemoth, or Belemon, or Beelmoth, in the tribe of Issachar, and
is said to have died and been buried there. On the other hand, according to
a tradition current among the inhabitants of Thessalonica, found in nbe5v
nsnpn, he died in Babylon. According to an Arabian legend, it was not
far from Tripolis, viz. in the city of Almenia; whilst the Arabs also point
out a grave, which is supposed to be his, in the land to the east of the
Jordan, on the site of Ramoth Gilead; cf. Simson, der Prophet Hosea,
P- 18qq.
VOL. 1. v B
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the Lord sought to bring back His people from their evil ways,
and lead them to repentance. For the roots of corruption,
which the kingdom of Israel had within it from its very com-
mencement, were not exterminated either by Joash or Jero-
boam. These kings did not depart from the sins of Jeroboam
the son of Nebat, who had.caunsed Israel to sin, any more than
their predecessors (2 Kings xiii. 11, xiv. 24). Jebu, the
founder of this dynasty, had indeed rooted out Baal from Israel;
but he had not departed from the golden calves at Bethel and
Dan, through the setting up of which Jeroboam the son of
Nebat had led Israel into sin (2 Kings x. 28, 29). Nor did his
successors take any more care to walk in the law of Jehovah,
the God of Israel, with all their heart. Neither the severe
chastisements which the Lord inflicted upon the people and the
kingdom, by delivering Israel up to the power of Hazael king
of Syria and his son Benhadad, in the time of Jehu and Jeho-
ahaz, causing it to be smitten in all its borders, and beginning
to cut off Israel (2 Kings x. 32, 33, xiii. 3) ; nor the love and
grace which He manifested towards them in the reigns of
Joash and Jeroboam, by liberating them from the oppression
of the Syrians, and restoring the former greatness of the
kingdom,—were sufficient to induce the king or the people to
relinquish the worship of the calves. This sin of Jeroboam,
however, although it was Jehovah who was worshipped under
the symbol of the calf, was a transgression of the fundamental
law of the covenant, which the Lord had made with Israel, and
therefore was a formal departure frem Jehovah the true Grod.
And Jeroboam the son of Nebat was not content with simply in-
troducing images or symbols of Jehovah, but had even banished
from his kingdom the Levites, who opposed this innovation,
and had taken men out of the great body of the people, who
were not sens of Levi, and made them priests, and had gone
so far as to change the time of celebrating the feast of taber-
nacles from the seventh month to the eighth (1 Kings xii.
31, 32), merely for the purpose of making the religious gulf
which separated the two kingdoms as wide as possible, and
moulding the religious institutions of his kingdom entirely
according to his own caprice. Thus the worship of the people
became a political institution, in direct opposition to the idea
of the kingdom of God; and the sanctuary of Jehovah was
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changed into a king’s sanctuary (Amos vii. 13). But the con-
sequences of this image-worship were even worse than these.
Through the representation of the invisible and infinite God
under a visible and earthly symbol, the glory of the one true
God was brought down within the limits of the finite, and the
God of Israel was placed on an equality with the gods of the
heathen. This outward levelling was followed, with inevitable
necessity, by an inward levelling also. The Jehovah worshipped
under the symbel of an ox was no longer essentially different
from the Baals of the heathen, by whom Israel was surrounded;
but the difference was merely a formal one, consisting simply
in a peculiar mode of worship, which had been prescribed in
His revelation of Himself, but which could not lay the founda-
tion of any permanently tenable party-wall. For, whilst the
heathen were accustomed to extend to the national Deity of
Israel the recognition which they accorded to the different
Baals, as various modes of revelation of one and the same Deity;
the Israelites, in their turn, were also accustomed to grant
toleration to the Baals; and this speedily passed into formal
worship.  “ Qutwardly, the Jehovah-worship still continued to
predominate; but inwardly, the worship of idols rose almost into
exclusive supremacy. When once the boundary lines between
the two religions were removed, it necessarily followed that that
religion acquired the strongest spiritual force, which was most
in accordance with the spirit of the nation. And from the very
corruptions of human nature this was not the strict Jehovah
religion, which being given by God did not bring down God
to the low level of man, but sought to raise man up to its
own lofty height, placing the holiness of God in the centre,
and founding upon this the demand for holiness which it made
upon its professors; but the voluptuous, sensual teaching of
idolatry, partdering as it did to human corruption, just because
it was from this it had originally sprung” (Hengstenberg’s
Christology). This seems to explain the fact, that whereas,
according to the prophecies of Amos and Hosea, the worship of
Baal still prevailed in Israel under the kings of the house of
Jehu, according to the account given in the books of Kings
Jehu had rooted out Baal along with the royal house of Ahab
(2 Kings x. 28). Jehu had merely broken down the outward
supremacy of the Baal-worship, and raised up the worship of
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Jehovah once more, under the symbols of oxen or calves, into
the state-religion. But this worship of Jehovah was itself a
Baal-worship, since, although it was to Jehovah that the legal
sacrifices were offered, and although His name was outwardly
confessed, and His feasts were observed (Hos. ii. 13), yet in
heart Jehovah Himself was made into a Baal, so that the
people even called Him their Baal (Hos. ii. 16), and observed
¢the days of the Baals” (Hos. ii. 13).

This inward apostasy from the Lord, notwithstanding which
the people still continued to worship Him outwardly and rely
upon His covenant, had of necessity a very demoralizing in-
fluence upon the national life. With the breach of the funda-
mental law of the covenant, viz. of the prohibition against
making any likeness of Jehovah, or worshipping images made
by men, more especially in consequence of the manner in which
this prohibition was bound up with the divine authority of the
law, all reverence not only for the holiness of the law of God, -
but for the holy God Himself, was undermined. Unfaithful-
ness towards God and His word begot faithlessness towards
men. With the neglect to love Grod with all the heart, love to
brethren also disappeared. And spiritual adultery had carnal
adultery as its inevitable consequence, and that all the more
because voluptuousness formed a leading trait in the character
of the idolatry of Hither Asia. Hence all the bonds of love,
of chastity, and of order were loosened and broken, and Hosea
uttered this complaint : “There is no truthfulness, and no love,
and no knowledge of God in the land. Cursing, and murder,
and stealing, and adultery ; they break out, and blood reaches to
blood” (ch. iv. 1, 2). No king of Israel could put an effectual
stop to this corruption. By abolishing the worship of the calves,
he would have rendered the very existence of the kingdom
doubtful. For if once the religious wall of division between
the kingdom of Israel and the kingdom of Judah had been
removed, the political distinction would have been in danger of
following. And this was really what the founder of the kingdom
of the ten tribes feared (1 Kings xii. 27), inasmuch as the royal
family that occupied the throne had received no promise from
God of permanent continuance. Founded as it was in rebel-
lion against the royal house of David, which God Himself had
chosen, it bore within itself from the very first the spirit of
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rebellion and revolution, and therefore the germs of internal
self-destruction. Under these circumstances, even the long,
and in outward respects very prosperous, reign of Jeroboam 1r.
could not possibly heal the deep-seated evils, but only helped to
increase the apostasy and immorality ; since the people, whilst
despising the riches of the goodness and mercy of God, looked
upon their existing prosperity as simply a reward for their
righteousness ‘before God, and were therefore confirmed in
their self-security and sins. And this was a delusion which
false prophets loved to foster by predictions of continued pro-
sperity (cf. ch. ix. 7). The consequence was, that when Jero-
boam died, the judgments of God began to burst upon the
incorrigible nation. There followed, first of all, an anarchy of
eleven or twelve years; and it was not till after this that his
son Zechariah succeeded in ascending the throne. But at the
end of no more than six months he was murdered by Shallum,
whilst he in his turn was put to death after a reign of one month
by Menahem, who reigned ten years at Samaria (2 Kings xv.
14,17). In his reign the Assyrian king' Phul invaded the land,
and was only induced to leave it by the payment of a heavy
tribute (2 Kings xv. 19, 20). Menahem was followed by his
son Pekachiah in the fiftieth year of Uzziah’s reign ; but after
a reign of hardly two years he was murdered by his charioteer,
Pekah the son of Remaliah, who held the throne for twenty
years (2 Kings xv. 22-27), but who accelerated the ruin of his
kingdom by forming an alliance with the king of Syria to
attack the brother kingdom of Judah (Isa. vii.). For king
Ahaz, when hard pressed by Pekah and the Syrians, called to
his help the Assyrian king Tiglath-pileser, who not only con-
quered Damascus and destroyed the Syrian kingdom, but took
a portion of the kingdom of Israel, viz. the whole of the land
to the east of the Jordan, and carried away its inhabitants
into exile (2 Kings xv. 29). Hoshea the son of Elah conspired
against Pekah, and slew him in the fourth year of the reign of
Ahaz; after which, an eight years’ anarchy threw the kingdom
into confusion, so that it was not till the twelfth year of Ahaz
that Hoshea obtained possession of the thronme. Very shortly
afterwards, however, he came into subjection to the Assyrian
king Shalmanezer, and paid him tribute. But after a time, in

reliance upon the help of Egypt, he broke his oath of fealty to
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the king of Assyria; whereupon Shalmanezer returned, con-
quered the entire land, including the capital, and led Israel
captive into Assyria (2 Kings xv. 30, xvii. 1-6).

3. TeE Book or Hosga.—Called as he was at such a time
as this to proclaim to his people the word of the Lord, Hosea
necessarily occupied himself chiefly in bearing witness against
the apostasy and corruption of Israel, and in preaching the judg-
ment of God. The ungodliness and wickedness had become
so great, that the destruction of the kingdom was inevitable ;
and the degenerate nation was obliged to be given up into the
power of the Assyrians, the existing representatives of the
heathen power of the world. But as God the Lord has no
pleasure in the death of the sinner, but that he should turn and
live, He would not exterminate the rebellious tribes of the
people of His possession from the earth, or put them away for
ever from His face, but would humble them deeply by severe
and long-continued chastisement, in order that He might bring
them to a consciousness of their great guilt and lead them to
repentance, so that He might at length have mercy upon them
once more, and save them from everlasting destruction. Con-
sequently, even in the book of Hosea, promises go side by side
with threatenings and announcements of punishment, and that
not merely as the general hope of better days, kept continunally
before the corrected nation by the all-pitying love of Jehovah,
which forgives even faithlessness, and seeks out that which
has gone astray (Sims.), but in the form of a very distinct
announcement of the eventual restoration of the nation, when
corrected by punishment, and returning in sorrow and repent-
ance to the Lord its God, and to David its king (ch. iii. 5),—
an announcement founded upon the inviolable character of the
divine covenant of grace, and rising up to the thought that the
Lord will also redeem from hell and save from death, yea, will
destroy both death and hell (ch. xiii. 14). Because Jehovah
had married Israel in His covenant of grace, but Israel, like an
unfaithful wife, had broken the covenant with its God, and gone
a whoring after idols, God, by virtue of the holiness of His
love, must punish its unfaithfulness and apostasy. His love,
however, would not destroy, but- would save that which was
lost. This love bursts out in the flame of holy wrath, which
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barns in all the threatening and reproachful addresses of Hosea.
In this wrath, however, it is not the consuming fire of an Elijah
that burns so brightly; on the contrary, a gentle sound of divine
grace and mercy is ever heard in the midst of the flame, so
that the wrath but gives expression to the deepest anguish
at the perversity of the nation, which will not suffer itself to
be brought to a consciousness of the fact that its salvation
rests with Jehovah its God, and with Him alone, either by the
severity of the divine chastisements, or by the friendliness with
which God has drawn Israel to Himself as with cords of love.
This anguish of love at the faithlessness of Israel so completely
fills the mind of the prophet, that his rich and lively imagina-~

tion shines perpetually by means of changes of figure and -

fresh turns of thought, to open the eyes of the sinful nation to
the abyss of destruction by which it is standing, in order if
possible to rescue it from ruin. The deepest sympathy gives
to his words a character of excitement, so that for the most
part he merely hints at the thoughts in the briefest possible
manner, instead of carefully elaborating them, passing with
rapid changes from one figure and simile to another, and’ mov-
ing forward in short sentences and oracular utterances rather
than in a calmly finished address, so that his addresses are fre-
quently obscure, and hardly intelligible.!

His book does not contain a collection of separate addresses
delivered to the people, but, as is generally admitted now, a gene-
ral summary of the leadmg thoughts contained in his pubhc ad-
dresses. The book is divisible into two parts, viz. ch. i.~iii. and
iv-xiv., which give the kernel of his prophetic labours, the one
in a more condensed, and the other in a more elaborate form.
In the first part, which contains the ¢ beginning of the word of

1 Jerome says of him, “ commaticus est et quast per sententias loquens ;"
and  Ewald discovers in his style ‘‘ a kernel-like fulness.of langnage, and,
notwithstanding many strong figures, which indicate not only poetical bold-
ness and originality but also the tolerably upright thought of those times,
a very great tenderness and warmth of language.” His diction is distin-
guished by many peculiar words and forms, such as D'ERBR) (ch. ii. 4),
3 2k (ch. iv. 18), Ay (ch. v. 18), rmhpw (ch. vi. 10), u*n'm (ch.
viii, 18), n;mesn (ch. xiii. 5) ; and by peculiar constructions, “such as
% ¥ (ch. vii. 16), Sy (cb. xi. 7), 5 3 (ob. iv. 4), and many
others.

-
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Jehovah by Hosea” (ch. 1. 2), the prophet first of all describes,
in the symbolical form of a marriage, contracted by the com-
mand of God with an adulterous woman, the spiritual adultery
of the ten tribes of Israel, i.c. their falling away from Jehovah
into idolatry, together with its consequences,—namely, the re-
jection of the rebellious tribes by the Lord, and their eventual
return to God, and restoration to favour (ch. i. 2, ii. 3). He
then announces, in simple prophetic words, not only the chas-
tisements and punishments that will come from God, and bring
the people to a knowledge of the ruinous consequences of their
departure from God, but also the manifestations of mercy by
which the Lord will secure the true conversion of those who are
humbled by suffering, and their eventual blessedness through
the conclusion of a covenant founded in righteousness and
grace (ch. ii. 4-25); and this attitude on the part of God
towards His people is then confirmed by a symbolical picture in
ch. iii.

In the second part, these truths are expanded in a still more
elaborate manner ; but the condemnation of the idolatry and
moral corruption of Israel, and the announcement of the de-
struction of the kingdom of the ten tribes, predominate,—the
saving prediction of the eventual restoration and blessedness of
those, who come to the consciousness of the depth of their own
fall, being but briefly touched upon. This part, again, cannot
be divided into separate addresses, as there is an entire absence
of all reliable indices, just as in the last part of Isaiah (ch.
xl.-lxvi.) ; but, like the latter, it falls into three large, unequal
sections, in each of which the prophetic address advances from an
accusation of the nation generally and in its several ranks, to a
description of the coming punishment, and finishes up with the
prospect of the ultimate rescue of the punished nation. At the
same time, an evident progress is discernible in the three, not
indeed of the kind supposed by Ewald, namely, that the address
contained in ch. iv.-ix. 9 advances from the accusation itself
to the contemplation of the punishment proved to be necessary,
and then rises through further retrospective glances at the
better days of old, at the destination of the church, and at the
everlasting love, to brighter prospects and the firmest hopes;
nor in that proposed by De Wette, viz. that the wrath becomes
more and more threatening from ch. viii. onwards, and the
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destruction of Israel comes out more and more clearly before.
the reader’s eye. The relation in which the three sections stand
to one another is rather the following : In the first, ch. iv.-vi. 3,
the religious and moral degradation of Israel is exhibited in all
its magnitude, together with the judgment which follows upon
the heels of this corruption ; and at the close the conversion
and salvation aimed at in this judgment are briefly indicated.
In the second and much longer section, ch. vi. 4-xi. 11, the
incorrigibility of the sinful nation, or the obstinate persistence
of Israel in idolatry and unrighteousness, in spite of the warn-
ings and chastisements of God, is first exposed and condemned
(ch. vi. 4-vii. 16); then, secondly, the judgment to which
they are liable is elaborately announced as both inevitable and
terrible (ch. viii. 1-ix. 9); and thirdly, by pointing out the
unfaithfulness which Israel has displayed towards its God from
the very earliest times, the prophet shows that it has deserved
nothing but destruction from off the face of the earth (ix. 10~
xi. 8), and that it is only the mercy of God which will restrain
the wrath, and render the restoration of Israel possible (ch. xi.
9-11). In the third section (ch. xii.—xiv.) the ripeness of Israel
for judgment is confirmed by proofs drawn from its falling
into Canaanitish ways, notwithstanding the long-suffering, love,
and fidelity with which God has always shown Himself to be
its helper and redeemer (ch. xii. xiii.). To this there is ap-
pended a solemn appeal to return to the Lord ; and the whole
concludes with a promise, that the faithful covenant God will
display the fulness of His love again to those who return to
Him with a sincere confession of their guilt, and will pour upon
them the riches of His blessing (ch. xiv.).

This division of the book differs, indeed, from all the attempts
that have previously been made; but it has the warrant of its
correctness in the three times repeated promise (vi. 1-3, xi.
9-11, and xiv. 2-9), by which each of the supposed sections is
rounded off. And within these sections we also meet with
pauses, by which they are broken up into smaller groups, re-
sembling strophes, although this further grouping of the pro-
phet’s words is not formed into uniform strophes.! For further
remarks on this point, see the Exposition.

1 All attempts that have been made to break up the book into different
prophecies, belonging to different periods, are wrecked upon the contents
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" From what has been said, it clearly follows that Hosea
himself wrote out the quintessence of his prophecies, as a
witness of the Lord against the degenerate nation, at the close
of his prophetic career, and in the book which bears his name.
The preservation of this book, on the destruction of the king-
dom of the ten tribes, may be explained very simply from the-
fact that, on account of the intercourse carried on between the
prophets of the Lord in the two kingdoms, it found its way to
Judah soon after the time of its composition, and was there:
spread abroad in the circle of the prophets, and so preserved.
We find, for example, that Jeremiah has used it again and
again in his prophecies (compare Aug. Kueper, Jeremias
librorum ss. interpres atque vindex. Berol. 1837, p. 67 seq.).
For the exegetical writings on Hosea, see my Lekrbuch der
Einleitung, p. 275,

EXPOSITION.
I. ISRAEL’'S ADULTERY.—CHAP. I.-mI.

On the ground of the relation hinted at even in the Pen-
tateuch (Ex. xxxiv. 15, 16; Lev. xvii. 7, xx. 5, 6 ; Num. xiv.
33 ; Deut. xxxii. 16-21), and still further developed in the Seng
of Solomon and Ps. xlv., where the gracious bond existing
between the Lord and the nation of His choice is represented
under the figure of a marriage, which Jehovah had contracted
with Israel, the falling away of the ten tribes of Israel from
Jehovah into idolatry is exhibited as whoredom and adultery, in
the following manner. In the first section (i. 2-ii. 3), God-
commands the prophet to marry a wife of whoredoms with
children of whoredoms, and gives names to the children born
to the prophet by this wife, which indicate the fruits of idolatry,

of the book itself ; single sections being obliged to be made into prophetio
addresses, or declared to be such, and the period of their origin being
merely determined by arbitrary conjectures and assumptions, or by fanciful
interpretations, e.g. as that of the ckodesh, or new moon, in ch. v. 7, which
is supposed to refer to the reign of Shallum, who only reigned one month.
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viz. the rejection and putting away of Israel on the part of
God (ch. i. 2-9), with the appended promise of the eventual
restoration to favour of the nation thus put away (ch. ii. 1-3).
In the second section (ch. ii. 4-25), the Lord announces that
He will put an end to the whoredom, .. to the idolatry of
Israel, and by means of judgments will awaken in it a longing
to return to Him (vers. 4-15), that He will thereupon lead the
people once more through the wilderness, and, by the renewal
of His covenant mercies and blessings, will betroth' Himself to
it for ever in righteousness, mercy, and truth (vers. 16-25).
In the therd section (ch. iii.) the prophet is commanded to love
once more a wife beloved of her husband, but one who had
committed adultery; and after having secured her, to put her
into such a position that it will be impossible for her to carry
on her whoredom any longer. And the explanation given is,
that the Israelites will sit for a long time without a king, with-
out sacrifice, and without divine worship, but that they will
afterwards return, will seek Jehovah their God, and David
their king, and will rejoice in the goodness of the Liord at the
end of the days. Consequently the falling away of the ten
tribes from the Lord, their expulsion into exile, and the resto-
ration of those who come to a knowledge of their sin—in other
words, the guilt and punishment of Israel, and its restoration
to favour—form the common theme of all three sections, and
that in the following manner : In the first, the sin, the punish-
ment, and the eventual restoration of Israel, are depicted sym-
bolically in all their magnitude; in the second, the guilt and
punishment, and also the restoration and renewal of the relation
of grace, are still further explained in simple prophetic words;
whilst in the third, this announcement is visibly set forth in a
rew symbolical act.

In both the first and third sections, the prophet’s announce-
ment is embodied in a symbolical act; and the question arises
here, Whether the marriage of the prophet with an adulterous
woman, which is twice commanded by God, is to be regarded
as a marriage that was actually consummated, or merely as an
internal occurrence, or as a parabolical representation.! The

1 Compare on this point the fuller discussion of the question by John
Marck, Diatribe de muliere fornicationum, Lugd. B. 1696, reprinted in his
Comment. in 12 proph. min., ed. Pfaff. 1734, p. 214 sqq. ; and Hengsten-
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supporters of a marriage outwardly consummated lay the prin-
cipal stress upon the simple words of the text. The words of
ver. 2, “Gro, take unto thee a wife of whoredoms,” and of ver. 3,
“So he went and took Gomer . . . which conceived,” etc., are
so definite and so free from ambiguity, that it is impossible, they
think, to take them with a good conscience in any other sense
than an outward and historical one. But since even Kurtz,
who has thrown the argument into this form, feels obliged to
admit, with reference to some of the symbolical actions of the
prophets, e.g. Jer. xxv. 15 sqq. and Zech. xi., that they were
not actually and outwardly performed, it is obvious that the
mere words are not sufficient of themselves to decide the ques-
tion & priori, whether such an action took place in the objective
outer world, or only inwardly, in the spiritual intuition of the
prophet himself.! The reference to Isa. vii. 3, and viii. 3, 4,
as analogous cases, does apparently strengthen the conclusion
that the occurrence was an outward one; but on closer exami-

berg's Christology, i. p. 177 sqq., translation, in which, after a historical
survey of the different views that have been expressed, he defends the
opinion that the occurrence was real, but not outward ; whilst Kurtz (Die
Ehe des Propheten Hosea, 1859) has entered the lists in defence of the
assumption that it was a marriage actually and outwardly consummated.

11t is true that Kurtz endeavours to deprive this concession of all its
force, by setting up the canon, that of all the symbolical actions of the
prophets the following alone cannot be interpreted as implying either an
outward performance or outward experience; viz. (1) those in which the
narration itself expressly indicates a visionary basis or a parabolical fiction,
and (2) those in which the thing described is physically impossible without
the intervention of a miracle. But apart from the arbitrary nature of this
second canon, which is apparent from the fact that the prophets both per-
formed and experienced miracles, the symbolical actions recorded in Jer.
xxv. and Zech. xi. do not fall under either the first or second of these
canons. Such a journey as the one which Jeremiah is commanded to take
(Jer. xxv.), viz. to the kings of Egypt, of the Philistines, the Pheenicians,
the Arabians, the Edomites, the Ammonites, the Syrians, of Media, Elam,
and Babylon, cannot be pronounced an absolute impossibility, however
improbable it may be. Still less can the taking of two shepherds’ staves,
to which the prophet gives the symbolical names Beauty and Bands, or the
slaying of three wicked shepherds in one month (Zech. xi.), be said to be
physically impossible, notwithstanding the assertion of Kurtz, in which he
twists' the fact so clearly expressed in the biblical text, viz. that ¢ a staff
Beauty does not lie within the sphere of physically outward existence, any
more than a staff Bands.”
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nation, the similarity between the two passages in Isaiah and
the one under consideration is outweighed by the differences
that exist between them. It is true that Isaiah gave his two
sons names with symbolical meanings, and that in all probability
by divine command; but nothing is said about his having
married his wife by the command of God, nor is the birth of
the first-named son ever mentioned at all. Consequently, all
that can be inferred from Isaiah is, that the symbolical names
of the children of the prophet Hosea furnish no evidence
against the outward reality of the marriage in question. Again,
the objection, that the command to marry a wife of whoredoms,
if understood as referring to an outward act, would be opposed
to the divine holiness, and the divine command, that priests
should not marry a harlot, cannot be taken as decisive. For
what applied to priests cannot be transferred without reserve to
prophets; and the remark, which is quite correct in itself, that
God as the Holy One could not command an immoral act,
does not touch the case, but simply rests upon a misapprehen-
sion of the divine command, viz. upon the idea that God com-
manded the prophet to beget children with an immoral person
without a lawful marriage, or that the “ children of whoredom,”
whom Hosea was to take along with the ¢ wife of whoredom,”
were the three children whom she bare to him (Hos. i. 3, 6, 8) ;
in which case either the children begotten by the prophet are
designated as “children 6f whoredom,” or the wife continued
her adulterous habits even after the prophet had married her,
and bare to the prophet illegitimate children. But neither of
these assumptions has any foundation in the text. The divine
command, ¢ Take thee a wife of whoredom, and children of
whoredom,” neither implies that the wife whom the prophet
was to marry was living at that time in virgin chastity, and
was called a wife of whoredom simply to indicate that, as the
prophet’s lawful wife, she would fall into adultery; nor even
that the children of whoredom whom the prophet was to take
along with the wife of whoredom are the three children whose
birth is recorded in ch. i. 3, 6, 8. The meaning is rather that
the prophet is to take, along with the wife, the children whom
she already had, and whom she had born as a harlot before her
marriage with the prophet. If, therefore, we assume that the
prophet was commanded to take this woman and her children,
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for the purpose, as Jerome has explained it, of rescuing the
woman from her sinful course, and bringing up her neglected
children under paternal discipline and care; such a command
as this would be by no means at variance with the holiness of
Grod, but would rather correspond to the compassionate love of
God, which accepts the lost sinner, and seeks to save him.
And, as Kurtz has well shown, it cannot be objected to this,
* that by such a command and the prophet’s obedience on his
first entering upon his office, all the beneficial effects of that
office would inevitably be frustrated. For if it were a well-
known fact, that the woman whom the prophet married had
hitherto been leading a profligate life, and if the prophet
declared freely and openly that he had taken her as his wife
for that very reason, and with this intention, according to the
command of God; the marriage, the shame of which the pro-
phet had taken upon himself in obedience to the command of
God, and in self-denying love to his people, would be a practical
and constant sermon to the nation, which might rather promote
than hinder the carrying out of his official work. For he did
with this woman what Jehovah was doing with Israel, to re-
veal to the nation its own sin in so impressive a manner, that
it could not fail to recognise it in all its glaring and damnable
character. But however satisfactorily the divine command
could be vindicated on the supposition that this was its design,
we cannot found any argument upon this in favour of the out-
ward reality of the prophet’s marriage, for the simple reason
that the supposed object is neither expressed nor hinted at in
the text. According to the distinct meaning of the words, the
prophet was to take a “wife of whoredom,” for the simple
purpose of begetting children by her, whose significant names
were to set before the people the disastrous fruits of their spiri-
tual whoredom. The behaviour of the woman after the mar-
riage is no more the point in question than the children of
whoredom whom the prophet was to take along with the woman;
whereas this is what we should necessarily expect, if the object
of the marriage commanded had been the reformation of the
woman herself and of her illegitimate children. The very fact
that, according to the distinct meaning of the words, there was
no other object for the marriage than to beget children, who
should receive significant names, renders the assumption of a
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real marriage, i.e. of a marriage outwardly contracted and
consummated, very improbable.

And this supposition becomes absolutely untenable in the
case of ch. iii, where Jehovah says to the prophet (ver. 1),
“Go again, love a woman beloved by the husband, and com-
mitting adultery ;” and the prophet, in order to fulfil the divine
command, purchases the woman for a certain price (ver. 2).
The indefinite expression ’isshdh, a wife, instead of thy wife,
or at any rate the wife, and still more the purchase of the
woman, are quite sufficient of themselves to overthrow the
opinion, that the prophet is here directed to seek out once more
his former wife Gomer, who has been unfaithful, and has run
away, and to be reconciled to her again. Ewald therefore
observes, and Kurtz supports the assertion, that the pronoun in
“T bought ker to me,” according to the simple meaning of the
words, cannot refer to any adulteress you please who had left
her husband, but must refer to one already known, and there-
fore points back to ch.i. But with such paralogisms as these
we may insert all kinds of things in the text of Scripture. The
suffix in T3X), I bought ker” (ver. 2), simply refers to the
¢ woman beloved of her friend” mentioned in ver. 1, and does
not prove in the remotest degree, that the “ woman beloved of
her friend, yet an adulteress,” is the same person as the Gomer
mentioned in ch. i. The indefiniteness of ’isshdh without the
article, is neither removed by the fact that, in the further
course of the narrative, this (indefinite) woman is referred to
again, nor by the examples adduced by Kurtz, viz. 2 mt in ch.
iv. 11, and ™% 797 in ch. v. 11, since any linguist knows
that these are examples of a totally different kind. The per-
fectly indefinite &% receives, no doubt, a more precise defini-
tion from the predxcates nexaLY I NINY, so that we cannot
understand it as meaning any adulteress whatever ; but it
receives no such definition as would refer back to ch.i. A
woman beloved of her friend, i.e. of her husband, and com-
mitting adultery, is-a woman who, although beloved by her
husband, or notwithstanding the love shown to her by her
husband, commits adultery. Through the participles N3 and
npwip, the love of the friend (or husband), and the adultery of
the w1fe, are represented as contemporaneous, in precisely the
same manner as in the explanatory clauses which follow :  as
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Jehovah loveth the children of Israel, and they turn to other
gods!” If the ’isshih thus defined had been the Gomer men-
tioned in ch. i., the divine command would necessarily have
been thus expressed: either, “ Go, and love again the wife
beloved by her husband, who has committed adultery;” or,
“ Love again thy wife, who is still loved by her husband,
although she has committed adultery.” But it is quite as evi-
dent that this thought cannot be contained in the words of the
text, as that out of two co-ordinate participles it is impossible
that the one should have the force of the future or present, and"
the other that of the pluperfect. Nevertheless, Kurtz has
undertaken to prove the possibility of the impossible. He
observes, first of all, that we are not justified, of course, in
giving to “love” the meaning “ love again,” as Hofmann does,
because the husband has never ceased to love his wife, in spite
of her adultery; but for all that, the explanation, restitue
amoris signa (restore the pledges of affection), is the only
intelligible one ; since it cannot be the love itself, but only the
manifestation of love, that is here referred to. But the idea
of “ again” cannot be smuggled into the text by any such
arbitrary distinction as this. There is nothing in the text to
the effect that the husband had not ceased to love his wife, in
spite of her adultery ; and this is simply an inference drawn
from ch. ii, 11, through the identification of the prophet with
Jehovah, and the tacit assumption that the prophet had with-
drawn from Gomer the expressions of his love, of all which
there is not a single syllable in ch.i. This assumption, and
the inference drawn from it, would only be admissible, if the
identity of the woman, beloved by her husband and committing
adultery, with the prophet’s wife Gomer, were an established
fact. But so long as this is not proved, the argument merely
moves in a circle, assuming the thing to be demonstrated as
already proved. But even granting that ¢ love” were equiva-
lent to ¢ love again,” or * manifest thy love again to a woman
beloved of her husband, and committing adultery,” this could
not mean the same thing as ¢ go to thy former wife, and prove
to her by word and deed the continuance of thy love,” so long
as, according to the simplest rules of logic, “ a wife” is not
equivalent to “thy wife.” And according to sound logical
rules, the identity of the ’isshdh in ch. iii. 1 and the Gomer of
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ch. i. 3 cannot be inferred from the fact that the expression
used in ch. iii. 1 is, “ Go love a woman,” and not ¢ Go take a
wife,” or from the fact that in ch. i. 2 the woman is simply
called a whore, not an adulteress, whereas in ch. iii. 1 she is
described as an adulteress, not as a whore. The words “ love
a woman,” as distinguished from ¢ take a wife,” may indeed be
understood, apart from the connection with ver. 2, as implying
that the conclusion of a marriage is alluded to; but they can
never denote ¢ the restoration of a marriage bond that had ex-

isted before,” as Kurtz supposes. And the distinction between
~ ch. i. 2, where the woman is described as “a woman of whore-
dom,” and ch. iii. 1, where she is called * an adulteress,” points
far more to a distinction between Gomer and the adulterous
woman, than to their identity.

But ch. iii. 2, “I bought her to me for fifteen pieces of
silver,” etc., points even inore than ch. iii. 1 to a difference
between the women in ch. i. and ch. iii. The verb kdrdh, to
purchase or acquire by trading, presupposes that the woman
had not yet been in the prophet’s possession. The only way in
which Kurtz is able to evade this conclusnon, is by taking the
fifteen pieces of silver mentioned in ver. 2, not as the pnce
paid by the prophet to purchase the woman as his wife, but in
total disregard of D‘??S “BR), in ch. iii. 3, as the cost of her main-
tenance, which the prophet gave to the woman for the period of
her detention, during which she was to sit, and not go with any
man. But the arbitrary nature of this explanation is apparent
at once. According to the reading of the words, the prophet
bought the woman to himself for fifteen pieces of silver and an
ephah and a half of barley, i.e. bought her to be his wife, and
then said to her, “ Thou shalt sit for me many days; thou shalt
not play the harlot,” etc. There is not only not a word in
ch. iii. about his having assigned her the amount stated for
her maintenance ; but it cannot be inferred from ch. ii. 9, 11,
because there it is not the prophet’s wife who is referred to, but
Israel personified as a harlot and adulteress. And that what
is there affirmed concerning Israel cannot be applied without
reserve to explain the symbolical description in ch. iii., is evident
from the simple fact, that the conduct of Jehovah towards Israel
is very dlﬁ’erently described in ch. ii., from the course which the
prophet is said to have observed towards his wife in ch. iii. 3

VOL. L. c
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In ch. ii. 7, the adulterous woman (Israel) says, “ I will go and
return to my former husband, for then was it better with me
than now;” and Jehovah replies to this (ch. ii. 8, 9), ¢ Because
she has not discovered that I gave her corn and new wine, etc. ;
therefore will I return, and take away my corn from her in the
season thereof, and my wine,” etc. On the other hand, accord-
ing to the view adopted by Kurtz, the prophet took his wife
back again because she felt remorse, and assigned her the neces-
sary maintenance for many days.

From all this it follows, that by the woman spoken of in
ch. iii.,, we cannot understand the wife Gomer mentioned in
ch.i. The “ wife beloved of the companion (i.e. of her hus-
band), and committing adultery,” is a different person from
the daughter of Diblathaim, by whom the prophet had three
children (ch. i.). If, then, the prophet really contracted and
consummated the marriage commanded by God, we must adopt
the explanation already favoured by the earlier commentators,
viz. that in the interval between ch. i. and ch. iii. Gomer had
either died, or been put away by her husband because she would
not repent. But we are only warranted in adopting such a
solution as this, provided that the assumption of a marriage
consummated outwardly either has been or can be conclusively
established. And as this is not the case, we are not at liberty
to supply things at which the text does not even remotely hint.
If, then, in accordance with the text, we must understand the
divine commands in ch. i. and iii. as relating to two successive
marriages on the part of the prophet with unchaste women,
every probability is swept away that the command of God and
its execution by the prophet fall within the sphere of external
reality. For even if, in case of need, the first command, as ex-
plained above, could be vindicated as worthy of God, the same
vindication would not apply to the command to contract a
second marriage of a similar kind. The very end which God
is supposed to have had in view in the command to contract
such a marriage as this, could only be attained by one marriage.
But if Hosea had no sooner dissolved the first marriage,
than he proceeded to conclude a second with a person in still
worse odour, no one would ever have believed that he did this
also in obedience to the command of God. And the divine
.command itself to contract this second marriage, if it was



CHAP. L-IIL : 35

intended to be actually consummated, would be quite irrecon-
cilable with the holiness of God. For even if God could com-
mand a man to marry a harlot, for the purpose of rescuing her
from her life of sin and reforming her, it would certainly be
at variance with the divine holiness, to command the prophet
to marry a person who had either broken the marriage vow
already, or who would break it, notwithstanding her husband’s
love; since God, as the Holy One, cannot possibly sanction
adultery.! Consequently no other course is left to us, than to
picture to ourselves Hosea’s marriages as internal events, i.e.
as merely carried out in that inward and spiritual intuition in
which the word of God was addressed to him ; and this removes
all the difficulties that beset the assumption of marriages con-
tracted in outward reality. In occurrences which merely hap-
pened to a prophet in spiritual intercourse with God, not only
would all reflections as to their being worthy or not worthy of
God be absent, when the prophet related them to the people,
for the purpose of impressing their meaning upon their hearts,
inasmuch as it was simply their significance, which came into
consideration and was to be laid to heart ; but this would also
be the case with the other difficulties to which the external view
is exposed—such, for example, as the questions, why the prophet
was to take not only a woman of whoredom, but children of
whoredom also, when they are never referred to again in the
course of the marrative; or what became of Gomer, whether
she was dead, or had been put away, when the prophet was
commanded the second time to love an adulterous woman—since
the sign falls back behind the thing signified.

But if, according to this, we must regard the marriages

1 This objection to the outward consummation of the prophet’s marriage
cannot be deprived of its force by the remark made by the older Rivetus,
to the effect that * things which are dishonourable in themselves, cannot
be honourable in vision, or when merely imaginary.” For there is an
essential difference between a merely symbolical representation, and the
actual performance of anything. The instruction given to a prophet to
set forth a sin in a symbolical form, for the purpose of impressing upon
the hearts of the people its abominable character, and the punishment it
deserved, is not at variance with the holiness of God ; whereas the com-
mand to commit & sin would be. God, as the Holy One, cannot abolish
the laws of morality, or command anything actually immoral, without
contradicting Himself, or denying His own nature,
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enjoined upon the prophet as simply facts of inward experience,
which took place in his own spiritual intuition, we must not set
them down as nothing more than parables which he related to
the people, or as poetical fictions, since such assumptions as
these are at variance with the words themselves, and reduce the
statement, % God said to Hosea,” to an unmeaning rhetorical
phrase. The inward -experience has quite as much reality and
truth as the outward ; whereas a parable or a poetical fiction
has simply a certain truth, so far as the subjective imagination
is concerned, but no reality.

Ch. i. 1 contains the leading to the whole of the book of
Hosea, the contents of which have already been discussed in the
Introduction, and defended against the objections that have
been raised, so that there is no tenable ground for refusing
to admit its integrity and genuineness. The t’chillath dibber-
Y¢hovdh with which ver. 2 introduces the prophecy, necessarily
presupposes a heading announcing the period of the prophet’s
ministry ; and the ¢ twisted, un-Hebrew expression,” which
Hitzig properly finds to be so objectionable in the translation,
“in the days of Jeroboam, etc., was the commencement of
Jehovah’s speaking,” etc., does not prove that the heading is
spurious, but simply that Hitzig’s construction is false, i.e. that
t’chillath dibber-Y°hovdh is mot in apposition to ver. 1, but the
heading in ver. 1 contains an independent statement; whilst
the notice as to time, with which ver. 2 opens, does not belong
to the heading of the whole book, but simply to the prophecy

which follows in ch. i.-iii.

ISRAEL THE ADULTERESS, AND HER CHILDREN.—CHAP. I.
2-11. 3.

For the purpose of depicting before the eyes of the sinful
people the judgment to which Israel has exposed itself through
its apostasy from the Lord, Hosea is to marry a prostitute, and
beget children by her, whose names are so appointed by Jeho-
vah as to point out the evil fruits of the departure from God.
Ver. 2. «“ At first, when Jehoval spake to Hosea, Jehoval said
to him, Go, take thee a wife of whoredom, and children of whore-
dom; for whoring the land whoreth away from Jehovah.” The
marriage which the prophet is commanded to contract, is to
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set forth the fact that the kingdom of Israel has fallen away
from the Lord its God, and is sunken in idolatry. Hosea is to
commence his prophetic labours by exhibiting this fact. nnn
927 literally, “at the commencement of ¢ Jehovah spake,”
i.e. at the commencement of Jehovah’s speaking (dibber is not
an infinitive, but a perfect, and ¢‘chillath an accusative of time
(Gees. § 118, 2); and through the constructive the following
clause is subordinated to t‘ckillath as a substantive idea: see
Ges. § 123, 3, Anm. 1; Ewald, § 332, ¢.). 737 with 3, not to
speak to a person, or through any one (3 is not = °¥), but
to speak with (lit. in) a person, expressive of the inwardness
or urgency of the speaking (cf. Num. xii. 6, 8; Hab. ii. 1;
Zech. i. 9, etc.). “Take to thyself:” i.e. marry (a wife).
D NYR is stronger than M. A woman of whoredom, is a
woman whose business or means of livelihood consists in pro-
stitution. Along with the woman, Hosea is to take children of
prostitution as well. The meaning of this is, of course, not
that he is first of all to take the woman, and then beget chil-
dren of prostitution by her, which would require that the two
objects should be connected with NP per zeugma, in the sense of
“accipe uxorem et suscipe ex ea liberos” (Drus.), or “ sume tibi
uzorem forn. et fac tibi filios forn.” (Vulg.). The children be-
gotten by the prophet from a married harlot-wife, could not be
called yalde z*nanim, since they were not illegitimate children,
but legitimate children of the prophet himself ; nor is the -
assumption, that the three children born by the woman, ac-
cording to vers. 3, 6, 8, were born in adultery, and that the
prophet was not their father, in harmony with ver. 3, “he took
Gomer, and she conceived and bare him a son.” Nor can this
mode of escaping from the difficulty, which is quite at variance
with the text, be vindicated by an appeal to the connection
between the figure and the fact. For though this connection
“ necessarily requires that both the children and the mother
should stand in the same relation of estrangement from the
lawful husband and father,” as Hengstenberg argues; it
neither requires that we should assume that the mother had
been a chaste virgin before her marriage to the prophet, nor
that the children whom she bare to her husband were begotten
in adultery, and merely palmed off upon the prophet as his
own. The marriage which the prophet was to contract, was
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simply intended to symbolize the relation already existing be-
tween Jehovah and Israel, and not the way in which it had
come into existence. The “ wife of whoredoms” does not re-
present the nation of Israel in its virgin state at the conclusion
of the covenant at Sinai, but the nation of the ten tribes in its
relation to Jehovah at the time of the prophet himself, when
the nation, considered as a whole, had become a wife of whore-
dom, and in its several members resembled children of whore-
dom. The reference to the children of whoredom, along with
the wife of whoredom, indicates unquestionably & prior:, that
the divine command did not contemplate an actual and out-
ward marriage, but simply a symbolical representation of the
relation in which the idolatrous Israelites were then standing to
the Lord their God. The explanatory clause, ¢ for the land
whoreth,” etc., clearly points to this. Y7, “the land,” for the
population of the land (cf. ch. iv. 1). " vInxp M}, to whore
from Jehovah, i.e. to fall away from Him (see at ch. iv. 12).
Ver. 3. “ And he went and took Gomer, the daughter of
Diblaim ; and she conceived, and bare him a son.” Gomer does
indeed occur in Gen. x. 2, 3, as the name of a people ; but we
never meet with it as the name of either a man or a woman,
and judging from the analogy of the names of her children,
it is chosen with reference to the meaning of the word itself.
Gomer signifies perfection, completion in a passive sense, and
is not meant to indicate destruction or death (Chald. Marck),
but the fact that the woman was thoroughly perfected in her
whoredom, or that she had gone to the furthest length in prosti-
tution. Diblaim, also, does not occur again as a proper name,
except in the names of Moabitish places in Num. xxxiii. 46
(‘Almon-diblathaim) and Jer. xlviii. 22 (Beth-diblathaim) ; it is
formed from d*bheldh, like the form *Ephraim, and in the sense
of d‘bhelim, fig-cakes. ¢ Daughter of fig-cakes,” equivalent to
liking fig-cakes, in the same sense as “loving grape-cakes” in
ch. iii. 1, viz. deliciis dedita.! The symbolical interpretation of
these names is not affected by the fact that they are not ex-
plained, like those of the children in vers. 4 sqq., since this

1 This is essentially the interpretation given by Jerome : ¢ Therefore is
a wife taken out of Israel by Hosea, as the type of the Lord and Saviour,
viz. one accomplished in fornication, and a perfect daughter of pleasure
( filia voluptatis), which seems 8o sweet and pleasant to those who enjoy it.”
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may be actounted for very simply from the circumstance,
that the woman does not now receive the names for the first
time, but that she had them at the time when the prophet
married her.

Ver. 4. “ And Jehovah said to him, Call his name Jezreel ;
Jfor yet a little, and I visit the blood of Jezreel upon the house of
Jehu, and put an end to the kingdom of the house of Israel.”
The prophet is directed by God as to the names to be given to
his children, because the children, as the fruit of the marriage,
as well as the marriage itself, are instructive signs for the idola-
trous Israel of the ten tribes. The first son is named Jezreel,
after the fruitful plain of Jezreel on the north side of the
Kishon (see at Josh. xvii. 16); not, however, with any refer-
ence to the appellative meaning of the name, viz. ¢« God sows,”
which is first of all alluded to in the announcement of salvation
in ch. ii. 24, 25, but, as the explanation which follows clearly
shows, on account of the historical importance which this plain
possessed for Israel, and that not merely as the place where the
last penal judgment of God was executed in the kingdom of
Israel, as Hengstenberg supposes, but on account of the blood-
guiltiness of Jezreel, 7.e. because Israel had there contracted
such blood-guiltiness as was now speedily to be avenged upon
the house of Jehu. At the city of Jezreel, which stood in this
plain, Ahab had previously filled up the measure of his sin by
the ruthless murder of Naboth, and had thus brought upon
himself that blood-guiltiness for which he had been threatened
with the extermination of all his house (1 Kings xxi. 19 sqq.).
Then, in order to avenge the blood of all His servants the
prophets, which Ahab and Jezebel had shed, the Lord directed
Elisha to anoint Jehu king, with a commission to destroy the
whole of Ahab’s house (2 Kings ix. 1 sqq.). Jehu obeyed this
command. Not onlydid he slay the son of Ahab, viz. king
Joram, and cause his body to be thrown upon the portion of
land belonging to Naboth the Jezreelite, appealing at the same
time to the word of the Lord (2 Kings ix. 21-26), but he also
executed the divine judgment upon Jezebel, upon the seventy
sons of Ahab, and upon all the rest of the house of Ahab (ch.
ix. 30-x. 17), and received the following promise from Jehovah
in oonsequence : "¢ Because thou hast done well in executing
that which is right in mine eyes, because thou hast done to the
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house of Ahab according to all that was in mine heart, sons of
thine of the fourth generation shall sit upon the throne of
Israel” (ch. x. 30). It is evident from this that the blood-
guiltiness of Jezreel, which was to be avenged upon the house
of Jehu, is not to be sought for in the fact that Jehu had there
exterminated the house of Ahab; nor, as Hitzig supposes, in the
fact that he had not contented himself with slaying Joram and
Jezebel, but had also put Ahaziah of Judah and his brethren to
death (2 Kings ix. 27, x. 14), and directed the massacre de-
scribed in ch. x. 11.  For an act which God praises, and for
which He gives a promise to the performer, cannot be in itself
an act of blood-guiltiness. And the slaughter of Ahaziah and
his brethren by Jehu, though not expressly commanded, is not
actually blamed in the historical account, because the royal
family of Judah had been drawn into the ungodliness of the
- house of Ahab, through its connection by marriage with that
dynasty; and Ahaziah and his brethren, as the sons of Athaliah,
a daughter of Ahab, belonged both in descent and disposi-
tion to the house of Ahab (2 Kings viii. 18, 26, 27), so that,
according to divine appointment, they were to perish with it.
Many expositors, therefore, understand by ¢ the blood of Jez-
reel,” simply the many acts of unrighteousness and cruelty
which the descendants of Jehu had committed in Jezreel, or
“the grievous sins of all kinds committed in the palace, the
city, and the nation generally, which were to be expiated by
blood, and demanded as it were the punishment of bloodshed ”
(Marck). But we have no warrant for generalizing the idea
of d‘mé in this way ; more especially as the assumption upon
which the explanation is founded, viz. that Jezreel was the
royal residence of the kings of the house of Jehu, not only
cannot be sustained, but is at variance with 2 Kings xv. 8, 13,
where Samaria is unquestionably described as the royal resi-
dence in the times of Jeroboam 11. and his son Zechariah.
The blood-guiltinesses (d*me) at Jezreel can only be those which
Jehu contracted at Jezreel, viz. the deeds of blood recorded in
2 Kings ix. and x., by which Jehu opened the way for himself
to the throne, since there are no others mentioned. The ap-
parent discrepancy, however, that whereas the extermination of
the royal family of Ahab by Jehu is commended by God in the
second book of Kings, and Jehu is promised the possession of
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the throne even to the fourth generation of his sons in
consequence, in the passage before us the very same act is
charged against him as an act of blood-guiltiness that has to
be punished, may be solved very simply by distinguishing
- between the act in itself, and the motive by which Jehu was
instigated. In itself, .. regarded as the fulfilment of the
divine command, the extermination of the family of Ahab was
an act by which Jehu could not render himself criminal. But
even things desired or commanded by God may become crimes in
the case of the performer of them, when he is not simply carry-
ing out the Lord’s will as the servant of God, but suffers him-
self to be actuated by evil and selfish motives, that is to say,
when he abuses the divine command, and makes it the mere
cloak for the lusts of his own evil heart. That Jehu was
actuated by such motives as this, is evident enough from the
verdict of the historian in 2 Kings x. 29, 31, that Jehu did
indeed exterminate Baal out of Israel, but that he did not
depart from the sins of Jeroboam the son of Nebat, from
the golden calves at Bethel and Dan, to walk in the law of
Jehovah the God of Israel with all his heart. ¢ The massacre,
therefore,” as Calvin has very correctly affirmed, “ was a crime
so far as Jehu was concerned, but with God it was righteous
vengeance.” Even if Jehu did not make use of the divine
command as a mere pretext for carrying out the plans of
his own ambitious heart, the massacre itself became an act
of blood-guiltiness that called for vengeance, from the fact
that he did not take heed to walk in the law of God with all
his heart, but continued the worship of the calves, that funda-
mental sin of all the kings of the ten tribes. For this reason,
the possession of the throne was only promised to him with a
restriction to sons of the fourth generation. On the other
hand, it is no argument against this, that ¢ the act referred to
cannot be regarded as the chief crime of Jehu and his house,”
or that “ the bloody act, to which the house of Jehu owed its
elevation, never appears elsewhere as the cause of the cata-
strophe which befell this house; but in the case of all the
members of his family, the only sin to which prominence is
given in the books of Kings, is that they did not depart from
the sins of Jeroboam (2 Kings xiii. 2, 11, xiv. 24, xv. 9).”
(Hengstenberg). For even though this sin in connection with
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religion may be the only one mentioned in the books of Kings,
according to the plan of the author of those books, and though
this may really have been the principal act of sin; it was
through that sin that the bloody deeds of Jehu became such
a crime as cried to heaven for vengeance, like the sin of Ahab,
and such an one also as Hosea could describe as the blood-
guiltiness of Jezreel, which the Lord would avenge upon the
house of Jehu at Jezreel, since the object in this case was
not to enumerate all the sins of Israel, and the fact that the
apostasy of the ten tribes, which is condemned in the book of
Kings as the sin of Jeroboam, is represented here under the
image of whoredom, shows very clearly that the evil root alone
is indicated, out of which all the sins sprang that rendered the
kingdom ripe for destruction. Consequently, it is not merely
the fall of the existing dynasty which is threatened here, but
also the suppression of the kingdom of Israel. The ¢ kingdom
of the house of Israel” is obviously not the sovereignty of the
house of Jehu in Israel, but the regal sovereignty in Israel.
And to this the Lord w1ll put an end BYD, t.e. in a short time.
The extermination of the house of Jehu occurred not long after
the death of Jeroboam, when his son was murdered in connec-
tion with Shallum’s conspiracy (2 Kings xv. 8 sqq.). And the
strength of the kingdom was also paralyzed when the house of
Jehu fell, although fifty years elapsed before its complete de-
struction. For of the five kings who followed Zechariah, only
one, viz. Menahem, died a natural death, and was succeeded by
his son. The rest were all dethroned and murdered by con-
spirators, so that the overthrow of the house of Jehu may very
well be called “the beginning of the end, the commencement
of the process of decomposition” (Hengstenberg compare the
remarks on 2 Kings xv. 10 sqq.).

Ver. 5. % And it cometh to pass in that day, that I break in
pieces the bow of Israel in the valley of Jezreel.” The indication
of time, “in that day,” refers not to the overthrow of the
house of Jehu, but to the breaking up of the kingdom of Israel,
by which it was followed. The bow of Israel, i.e. its might (for
the bow, as the principal weapon employed in war, is a synec-
dochical epithet, used to denote the whole of the military force
upon which the continued existence of the kingdom depended
(Jer. xlix. 35), and is also a symbal of strength generally ; vid.
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Gen. xlix. 24, 1 Sam. ii. 4), is to be broken to pieces in the
valley of Jezreel. The paronomasia between Israel and Jezreel
is here unmistakeable. And here again Jezreel is not intro-
duced with any allusion to its appellative signification, .. so that
the mention of the name itself is intended to indicate the dis-
persion or breaking up of the nation, but simply with reference
to its natural character, as the great plain in which, from time
immemorial, even down to the most recent period, all the great
battles have been fought for the possession of the land (cf. v.
Raumer, Pal. pp. 40, 41). The nation which the Lord had
appointed to be the instrument of His judgment is not men-
tioned here. But the fulfilment shows that the Assyrians are
intended, although the brief historical account given in the
books of Kings does not notice the place in which the Assyrians
gained the decisive victory over Israel ; and the statement made
by Jerome, to the effect that it was in the valley of Jezreel, is
probably simply an inference drawn from this passage.

With the name of the first child, Jezreel, the prophet had,
as it were with a single stroke, set before the king and the
kingdom generally the destruction that awaited them. In
order, however, to give further keenness to this threat, and cut
off every hope of deliverance, he now announces two other
births. Ver. 6. % And she conceived again, and bare a daughter.
And He (Jehovak) said to him, Call her name Unfavoured ; for
Iwill no more favour the house of Israel, that 1 should forgive
them.” The second birth is a female one, not in order to sym-
bolize a more degenerate race, or the greater need of help on
the part of the nation, but to get a name answering to the idea,
and to set forth, under the figure of sons and daughters, the
totality of the nation, both men and women. Lo ruchdmdh,
lit. she is mot favoured ; for ruchdmdh is hardly a participle
with the » dropped, since ¥ is never found in close connection
with the participle (Ewald, § 320, ¢.), but rather the third pers.
perf. fem. in the pausal form. The child receives this name to
indicate that the Lord will not continue (1'DiR) to show com-
passion towards the rebellious nation, as He hitherto has done,
even under Jeroboam 11. (2 Kings xiii. 23.) For the purpose
of strengthening DMK 85, the clause M X%} '3 is added. This
can hardly be understood in any other way than in the sense
of 3 iy ¥, viz. to take away sin or guilt, i.e. to forgive it (cf.
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Gen. xviii. 24, 26, etc.). The explanation, “ I will take away
from them, sc. everything” (Hengstenberg), has no tenable
support in ch. v. 14, because there the object to be supplied is
contained in the context, and here this is not the case.

Ver. 7. « And I will favour the house of Judah, and save
them through Jehoval their God ; and I will not save them through
bow, and sword, and war, through horses and through horsemen.”
By a reference to the opposite lot awaiting Judah, all false
trust in the mercy of God is taken away from the Israelites.
From the fact that deliverance is promised to the kingdom of
Judah through Jehovah its God, Israel is to learn that Jehovah
is no longer its own God, but that He has dissolved His cove-
nant with the idolatrous race. The expression, ¢ through
Jehovah their God,” instead of the pronoun ¢ through me”
(as, for example, in Gen. xix. 24), is introduced with special
emphasis, to show that Jehovah only extends His almighty help
to those who acknowledge and worship Him as their God.! And
what follows, viz. I will not save them by bow,” etc., also
serves to sharpen the punishment with which the Israelites are
threatened ; for it not only implies that the Lord does not stand
in need of weapons of war and military force, in order to help
and save, but that these earthly resources, on which Israel
relied (ch. x. 13), could afford no defence or deliverance from
the enemies who would come upon it. Milchdméh, “ war,” in
connection with bow and sword, does not stand for weapons of
war, but ¢ embraces everything belonging to war—the skill of
the commanders, the bravery of heroes, the strength of the
army itself, and so forth” (Hengstenberg). Horses and horse-
men are specially mentioned, because they constituted the main
strength of an army at that time. Lastly, whilst the threat
against Israel, and the promise made to Judah, refer primarily,
as ch. ii. 1-3 clearly show, to the time immediately approaching,
when the judgment was to burst upon the kingdom of the ten
tribes, that is to say, to that attack upon Israel and Judah on

1 ¢¢The antithesis is to be preserved here between false gods and Jehovah,
who was the God of the house of Judah. Foritis just as if the prophet
had said : Ye do indeed put forward the name of God ; but ye worship the
devil, and not God. For ye have no part in Jehovah, i.e. in that God who
is the Creator of heaven and earth. For He dwells in His temple ; He has
bound up His faith with David,” ete.—CALVIN,
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the part of the imperial power of Assyria, to which Israel suc-
cumbed, whilst Judah was miraculously delivered (2 Kings
xix. ; Isa. xxxvii.) ; it has also a meaning which applies to all
times, namely, that whoever forsakes the living Gtod, will fall
into destruction, and camot reckon upon the mercy of God in
the time of need.

Vers. 8, 9. “ And she weaned Unfavoured, and conceived,
and bare a son. And He said, Call his name Not-my-people ;
for ye are not my people, and I will not be yours.” If wean-
ing is mentioned not merely for the sake of varying the ex-
pression, but with a deliberate meaning, it certainly cannot
indicate the continued patience of God with the rebellious
nation, as Calvin supposes, but rather implies the uninter-
rupted succession of the calamities set forth by the names of
the children. As soon as the Lord ceases to compassionate the
rebellious tribes, the state of rejection ensues, so that they are
no longer “ my people,” and Jehovah belongs to them no more.
In the last clause, the words pass with emphasis into the second
person, or direct address, * I will not be to you,” Z.e. will no
more belong to you (cf. Ps. cxviii. 6 ; Ex. xix. 5; Ezek. xvi. 8).
We need not supply Elokim here, and we may not weaken
o3p e N2 into “no more help you, or come*to your aid.”
For the fulfilment, see 2 Kings xvii. 18.

Vers. 10, 11 (Heb. Bib. ch. ii. 1-3). To the symbolical
action, which depicts the judgment that falls blow after blow
upon the ten tribes, issuing in the destruction of the kingdom,
and the banishment of its inhabitants, there is now appended,
quite abruptly, the saving announcement of the final restoration
of those who turn to the Lord.!

Ver. 10 (Heb. Bib. ch. ii. 1). « And the number of the sons

1The division adopted in the Hebrew text, where these verses are
separated from the preceding ones, and joined to the next verse, is opposed
to the general arrangement of the prophetic proclamations, which always
begin with reproving the sins, then describe the punishment or judgment,
and close with the announcement of salvation. The division adopted by
the LXX. and Vulg., and followed by Luther (and Eng. ver.: Tr.), in
which these two verses form part of the first chapter, and the new chapter
is made to commence with ver. 8 (of the Hebrew), on account of its simi-
larity to ver. 4, is still more unsuitable, since this severs the close connection
between the sub]ect-matter of ver. 2 and tha.t of ver. 8 in the most un-

natural way.
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of Israel will be as the sand of the sea, whick is not measured and
not counted ; and it will come to pass at the place where men say
to them, Ye are not my people, it will be said to them, Sons of the
living God.” It might appear as though the promise made to
the patriarchs, of the innumerable increase of Israel, were
abolished by the rejection of the ten tribes of Israel predicted
here. But this appearance, which might confirm the ungodly
in their false security, is met by the proclamation of salvation,
which we must connect by means of a “ nevertheless” with the
preceding announcement of punishment. The almost verbal
agreement between this announcement of salvation and the
patriarchal promises, more especially in Geen. xxii. 17 and xxxii.
13, does indeed naturally suggest the idea, that by the ¢ sons
of Israel,” whose innumerable increase is here predicted, we
are to understand all the descendants of Jacob or of Israel as a
whole. But if we notice the second clause, according to which
those who are called ¢ not-my-people” will then be called “sons
of the living God ;” and still more, if we observe the distinction
drawn between the sons of Israel and the sons of Judah in
ver. 11, this idea is proved to be quite untenable, since the
¢ sons of Israel” can only be the ten tribes. We must assume,
therefore, that the prophet had in his mind only one portion of
the entire nation, namely, the one with which alone he was here
concerned, and that he proclaims that, even with regard to this,
the promise in question will one day be fulfilled. In what way,
is stated in the second clause. At the place where (W% Dippa
does not mean ¢ instead of” or «in the place of,” as the Latin
loco does ; cf. Lev. iv. 24, 33 ; Jer. xxii. 12 Ezek xxi. 35 ; Neh.
iv. 14) men called them L¢'-‘ammz, they shall be called sons of
the living God. This place must be either Palestine, where
their rejection was declared by means of this name, or the land
of exile, where this name became an actual truth. The correct-
ness of the latter view, which is the one given in the Chaldee,
_is proved by ver. 11, where their coming up out of the land of
exile is spoken of, from which it is evident that the change is
to take place in exile. Jehovah is called El chai, the living
God, in opposition to the idols which idolatrous Israel had made
for itself ; and “ sons of the living God” expresses the thought,
" that Israel would come again into the right relation to the true
God, and reach the goal of its divine calling. For the whole
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nation was called and elevated into the position of sons of
Jehovah, through its reception into the covenant with the Lord
(compare Deut. xiv. 1, xxxii. 19, with Ex. iv. 22).

The restoration of Israel will be followed by its return to
the Lord. Ver. 11. « And the sons of Judak and’the sons of
Israel gather together, and appoint themselves one head, and cothe
up out of the land; for great is the day of Jezreel.” The gather-
ing together, i.c. the union of Judah and Israel, presupposes
that Judah will find itself in the same situation as Israel ; that
is to say, that it will also be rejected by the Lord. The object
of the union is to appoint themselves one head, and go up out
of the land. The words of the two clauses recal to mind the
departure of the twelve tribes of Israel out of Egypt. The
expression, to appoint themselves a head, which resembles Num.
xiv. 4, where the rebellious congregation is about to appoint
itself a head to return to Egypt, points back to Moses; and the
phrase,  going up out of the land,” is borrowed from Ex. 1. 10,
which also serves to explam gL w1th the definite article. The
correctness of this view is placed beyond all doubt by ch. ii. 14,
15, where the restoration of rejected Israel is compared to
leading it through the desert to Canaan; and a parallel is
drawn between it and the leading up out of Egypt in the olden
time. It is true that the banishment of the sons of Israel out
of Canaan is not predicted disertis verbis in what precedes ;
but it followed as clearly as possible from the banishment into
the land of their enemies, with which even Moses had threat-
ened the people in the case of continued apostasy (Lev. xxvi.
and Deut. xxviii.). Moses had, in fact, already described the
banishment of rebellious Israel among the heathen in so many
words, as carrying them back into Egypt (Deut. xxviii. 68),
and bad thereby intimated that Egypt was the type of the
heathen world, in the midst of which Israel was to be scattered
abroad. On the basis of these threatenings of the law, Hosea
also threatens ungodly Ephraim with a return to Egypt in ch.
viii. 13 and ch. ix. 3. And just as in these passages Egypt is
a type of the heathen lands, into which Israel is to be driven
away on account of its apostasy from the Lord; so, in the
passage before us, Canaan, to which Israel is to be led up out
of Egypt, is a type of the land of the Lord, and the guidance
of them to Canaan a figurative representation of the reunion of
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Israel with its God, and of its reinstatement in the full enjoy-
ment of the blessings of salvation, which are shadowed forth
in the fruits and productions of Canaan. (For further remarks,
see vers. 14, 15.) Another point to be noticed is the use of

" the word ’echdd, one (single) head, i.e. one prince or king. The
division of the nation into two kingdoms is to cease ; and the
house of Israel is to turn again to Jehovah, and to its king
David (ch. iii. 5). The reason assigned for this promise, in the
words “for great is-(will be) the day of Jezreel,” causes no
little difficulty; and this cannot be removed by giving a dif-
ferent meaning to the name Jezreel, on the ground of vers. 24,
25, from that which it has in ch. i. 4, 5. The day of Jezreel
can only be the day on which the might of Israel was broken
in the valley of Jezreel, and the kingdom of the house of Israel
was brought to an end (ch. i. 4). This day is called great, i.e.
important, glorious, because of its effects and consequences in
relation to Israel. The destruction of the might of the ten
tribes, the cessation of their kingdom, and their expulsion into
exile, form the turning-point, through which the conversion of
the rebellious to the Lord, and their reunion with Judah, are
rendered possible. The appellatue meanmg of 581?"?' to whlch
there was no allusion at all in ch. i. 4, 5, is still kept in the
background to a great extent even here, and only so far slightly
hinted at, that in the results which follow to the nation, from
the judgment poured out upon Israel in Jezreel, the valley of
Jezreel becomes a place in which God sows seed for the reno-
vation of Israel.

To confirm the certainty of this most joyful turn of events,
the promise closes with the summons in ch. ii. 1: “ Say ye to
your brethren: My people; and to your sisters, Favoured.” The
prophet “sees the favoured nation of the Lord (in spirit) before
him, and calls upon its members to accost one another joyfully
with the new name which had been given to them by God”
(Hengstenberg). The promise attaches itself in form to the
names of the children of the prophet. As their names of ill
omen proclaimed the judgment of rejection, so is the salvation
which awaits the nation in the future announced to it here by
a simple alteration of the names into their opposite through the
omission of the N5.

So far as the fulfilment of this prophecy is concerned, the
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fact that the patriarchal promise of the innumerable multipli-
cation of Israel is to be realized through the pardon and
restoration of Israel, as the nation of the living God, shows
clearly enough that we are not to look for this in the return of
the ten tribes from captivity to Palestine, their native land.
Even apart from the fact, that the historical books of the Bible
(Ezra, Nehemiah, and Esther) simply mention the return of a
portion of the tribes of Judah and Benjamin, along with the
priests and Levites, under Zerubbabel and Ezra, and that the
numbers of the ten tribes, who may have attached themselves
to the Jud=eans on their return, or who returned to Galilee
afterwards as years rolled by, formed but a very small fraction
of the number that had been carried away (compare the re-
marks on 2 Kings xvii. 24) ; the attachment of these few to
Judah could not properly be called a union of the sons of
Israel and of the sons of Judah, and still less.was it a fulfilment
of the words, “ They appoint themselves one head.” As the
union of Israel with Judah is to be effected through their gather-
ing together under one head, under Jehovah their God and
under David their king, this fulfilment falls within the Messianic
times, and hitherto has only been realized in very small begin-
nings, which furnish a pledge of their complete fulfilment in the
last times, when the hardening of Israel will cease, and all
Israel be converted to Christ (Rom. xi. 25, 26). It is by no
means difficult to bring the application, which is made of our
prophecy in 1 Pet. ii. 10 and Rom. ix. 25, 26, into harmony
with this. When Peter quotes the words of this prophecy in
his first epistle, which nearly all modern commentators justly
suppose to have been written to Gentile Christians, and when
Paul quotes the very same words (ch. ii. 1, with ch. i. 10) as
proofs of the calling of the Gentiles to be the children of God
in Christ ; this is not merely an application to the Gentiles of
what is affirmed of Israel, or simply the clothing of their
thoughts in Old Testament words, as Huther and Wiesinger
suppose, but an argument based upon the fundamental thought
of this prophecy. Through its apostasy from God, Israel had
become like the Gentiles, and had fallen from the covenant of
grace with the Lord. Consequently, the re-adoption of the
Israelites as children of God was a practical proof that God
had also adopted the Gentile world as His children. “Because
VOL. I D
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God had promised to adopt the children of Israel again,
He must adopt the Gentiles also. Otherwise this resolution
would rest upon mere caprice, which cannot be thought of in
God” (Hengstenberg). Moreover, although membership in
the nation of the Old Testament covenant rested primarily
upon lineal descent, it was by no means exclusively confined
to this; but, from the very first, Gentiles also were received
into the citizenship of Israel and the congregation of Jehovah
through the rite of circumcision, and could even participate in
the covenant mercies, namely, in the passover as a covenant
meal (Ex. xii. 14). There was in this an indirect practical
prophecy of the eventual reception of the whole of the Gentile
world into the kingdom of Grod, when it should attain through
Christ to faith in the living God. Even through their adoption
into the congregation of Jehovah by means of circumcision,
believing Geentiles were exalted into children of Abraham, and
received a share in the promises made to the fathers. And
accordingly the innumerable multiplication of the children of
Israel, predicted in ver. 10, is not to be restricted to. the actual
multiplication of the descendants of the Israelites now banished
into exile ; but the fulfilment of -the promise must also include
the incorporation of believing Gentiles into the congregation of
the Lord (Isa. xliv. 5). This incorporation commenced with
the preaching of the gospel among the Gentiles by the apostles;
it has continued through all the centuries in which the church
has been spreading in the world ; and it will receive its final
accomplishment when the fulness of the Gentiles shall enter
into the kmgdom of God. And as the number of the children
of Israel is thus continually increased, this multiplication will
be complete when the descendants of the children of Israel,
who are still hardened in their hearts, shall turn to Jesus Christ
as their Messiah and Redeemer (Rom. xi. 25, 26).

CHASTISEMENT OF IDOLATROUS ISRAEL, AND ITS CONVERSION
AND FINAL RESTORATION.—CHAP. II. 2-23 (HEB. BIB.
1I. 4-25).

‘What the prophet announced in ch. i. 2-ii. 1, partly by a
symbolical act, and partly also in a direct address, is carried
out still further in the section before us. The close connection
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between the contents of the two sections is formally indicated
by the simple fact, that just as the first section closed with a
summons to appropriate the predicted salvation, so the section
before us commences with a call to conversion. As Riickert
aptly says, ¢ The significant pair give place to the thing signi-
fied; Israel itself appears as the adulterous woman.” The Lord
Himself will set bounds to her adulterous conduct, 7.e. to the
idolatry of the Israelites. By withdrawing the blessings which
they have hitherto enjoyed, and which they fancy that they
have received from their idols, He will lead the idolatrous
nation to reflection and conversion, and pour the fulness of
the blessings of His grace in the most copious measure upon
those who have been humbled and improved by the punish-
ment. The threatening and the announcement of punishment
extend from ver. 2 to ver. 13; the proclamation of salvation
commences with ver. 14, and reaches to the close of ver. 23.
The threatening of punishment is divided into two strophes,
viz. vers. 2-7 and vers. 8-13. In the first, the condemnation
of their sinful conduct is the most prominent; in the second,
the punishment is more fully developed.

Ver. 2. “ Reason with your mother, reason! for she is not
my wife, and I am not her husband: that she put away her
whoredom from her countenance, and her adultery from between
her breasts.” Jehovah is the speaker, and the command to
get rid of the whoredom is addressed to the Israelites, who
are represented as the children of the adulterous wife. The
distinction between mother and children forms part of the
figurative drapery of the thought; for, in fact, the mother
had no existence apart from the children. The nation or
kingdom, regarded as an ideal unity, is called the mother;
whereas the several members of the nation are the children of
this mother. The summons addressed to the children to contend
or reason with this mother, that she may give up her adultery,
presupposes that, although the nation regarded as a whole was
sunken in idolatry, the individual members of it were not all
equally slaves to it, so as to have lost their susceptibility for
the divine warning, or the possibility of conversion. Not only
had the Lord reserved to Himself seven thousand in Elijah’s
time who had not bowed their knees to Baal, but at all times
there were many individuals in the midst of the corrupt mass,



52 HOSEA.

who hearkened to the voice of the Lord and abhorred idolatry.
The children had reason to plead, because the mother was no
longer the wife of Jehovah, and Jehovah was no longer her
husband, i.e. because she had dissolved her marriage with the
Lord; and the inward, moral dissolution of the covenant of
grace would be inevitably followed by the outward, actual dis-
solution, viz. by the rejection of the nation. It was therefore
the duty of the better-minded of the nation to ward off the
" coming destruction, and do all they could to bring the adul-
terous wife to desist from her sins. The object of the pleading
s introduced with %M. The idolatry is described as whoredom
and adultery. Whoredom becomes adultery when it is a wife
who commits whoredom. Israel had entered into the covenant
with Jehovah its God; and therefore its idolatry became a breach
of the fidelity which it owed to its God, an act of apostasy from
God, which was more culpable than the idolatry of the heathen.
The whoredom is attributed to the face, the adultery to the
breasts, because it is in these parts of the body that the want
of chastity on the part of a woman is openly manifested, and
in order to depict more plainly the boldness and shamelessness
with which Israel practised ldolatry

The summons to repent is enforced by a reference to the
punishment. Ver. 3. ¢ Lest I strip her naked, and put her
as in the day of her birth, and set her like the desert, and make
her like a barren land, and let her die with thirst.” In the first
hemistich the threat of punishment corresponds to the figura-
tive representation of the adulteress; in the second it proceeds
from the figure to the fact. In the marriage referred to, the
husband had redeemed the wife out of the deepest misery, to
unite himself with her. Compare Ezek. xvi. 4 sqq., where the
nation is represented as a naked child covered with filth, which
the Lord took to Himself, covering its nakedness with beautiful
clothes and costly ornaments, and entering into covenant with
it. These gifts, with which the Lord also presented and
adorned His wife during the marriage, He would now take
away from the apostate wife, and put her once more into a
state of nakedness. The day of the wife’s birth is the time of
Israel’s oppression and bondage in Egypt, when it was given
up in helplessness to its oppressors. The deliverance out of
this bondage was the time of the divine courtship; and the



CHAP. 1L 4, 5. 53

conclusion of the covenant with the nation that had been
brought out of Egypt, the time of the marriage. The words,
“] set (make) her like the desert,” are to be understood as refer-
ring not to the land of Israel, which was to be laid waste, but
to the nation itself, which was to become like the desert, i.e. to
be brought into a state in which it would be destitute of the
food that is indispensable to the maintenance of life. The
dry land is a land without water, in which men perish from
thirst. There is hardly any need to say that these words do
not refer to the sojourn of Israel in the Arabian desert; for
there the Lord fed His people with manna from heaven, and
gave them water to drink out of the rock.

Ver. 4. “ And I will not have compassion upon her children,
Sor they are children of whoredom.” This verse is also depen-
dent, so far as the meaning is concerned, upon the pen (lest)
in ver. 3; but in form it constitutes an independent sentence.
B'né z'nanim (sons of whoredoms) refers back to yalde znarim
in ch. i. 2. The children are the members of the nation, and
are called “ sons of whoredom,” not merely on account of their
origin as begotten in whoredom, but also because they inherit
the nature and conduct of their mother. The fact that the
children are specially mentioned after and along with the
mother, when in reality mother and children are one, serves to
give greater keenness to the threat, and guards against that
carnal security, in which individuals imagine that, inasmuch as
they are free from the sin and guilt of the nation as a whole,
they will also be exempted from the threatened punishment.

Ver. 5. “ For their mother hath committed whoredom ; she
that bare them hath practised shame : for she said, I will go after
my lovers, who give (me) my bread and my water, my wool and
my flax, my oil and my drink.” By ki (for) and the suffixes
attached to ’émmdm (their mother) and hordthém (that bare
them), the first clauses are indeed introduced as though simply
explanatory and confirmatory of the last clause of ver. 4; but
if we look at the train of thought generally, it is obvious that
ver. 5 is not merely intended to explain the expression sons of
whoredom, but to explain and vindicate the main thought, viz.
that the children of whoredom, i.e. the idolatrous Israelites, will
find no mercy. Now, as the mother and children are identical,
if we trace back the figurative drapery to its actual basis, the
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punishment with which the children are threatened applies to
the mother also; and the description of the mother’s whoredom
serves also to explain the reason for the punishment with which
the mother is threatened in ver. 3. And this also accounts for
the fact that, in the threat which follows in ver. 6, I hedge
up thy way,” the mother herself is again directly addressed.
The hiphil hobhish, which is traceable to ydbhéesh, so far as the
form is concerned, but derives its meaning from v#3, is not used
here in its ordinary sense of being put to shame, but in the
transitive sense of practising shame, analogous to the transitive
meaning “to shame,” which we find in 2 Sam. xix. 5. To
explain this thought, the coquetting with idols is more minutely
described in the second hemistich. The delusive idea expressed
by the wife (T9Y,'in the perfect, indicates speaking or think-
ing which stretches from the past into the present), viz. that
the idols give her food (bread and water), clothing (wool and
flax), and the delicacies of life (oil and drink, %.e. wine and
must and strong drink), that is to say, ¢ everything that con-
duces to luxury and superfluity,” which we also find expressed
in Jer. xliv. 17, 18, arose from the sight of the heathen nations
round about, who were rich and mighty, and attributed this to
their gods. It is impossible, however, that such a thought can
ever occur, except in cases where the heart is already estranged
from the living God. For so long as a man continues in un-
disturbed vital fellowship with Grod, “ he sees with the eye of
faith the hand in the clouds, from which he receives all, by
which he is guided, and on which everything, even that which
has apparently the most independence and strength, entirely
depends” (Hengstenberg).

Ver. 6. ¢ Therefore (because the woman says this), belwld,
thus will I hedge up thy way with thorns, and wall up a wall,
and she shall not find her paths.” The hedging up of the way,
strengthened by the similar figure of the building of a wall to
cut off the way, denotes her transportation into a situstion in
which she could no longer continue her adultery with the idols.
The reference is to distress and tribulation (compare ch. v. 15
" with Deut. iv. 30, Job iii. 23, xix. 8, Lam. iii. 7), especially
the distress and angmsh of exile, in whlch although Israel was
in the midst of idolatrous nations, and therefore had even more
outward opportunity to practise idolatry, it learned the worth-
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lessness of all trust in idols, and their utter inability to help,
and was thus impelled to reflect and turn to the Lord, who
smites and heals (ch. vi. 1).

This thought is carried out still further in ver. 7: ¢« And
she will pursue her lovers, and not overtake them; and seek
them, and not find them: and will say, I will go and return to
my first husband, for it was better with me then than now.”
Distress at first increases their zeal in idolatry, but it soon

. brings them to see that the idols afford no help. The failure
to reach or find the lovers, who are sought with zeal (riddeph,
piel in an intensive sense, to pursue eagerly), denotes the failure
to secure what is sought from them, viz. the anticipated deli-
verance from the calamity, which the living Gtod has sent as a
punishment. This sad experience awakens the desire to return
to the faithful covenant God, and the acknowledgment that
prosperity and all good things are to be found in vital fellow-
ship with Him.

The thought that God will fill the idolatrous nation with
disgust at its coquetry with strange gods, by taking away all its
possessions, and thus putting to shame its delusive fancy that the
possessions which it enjoyed really came from the idols, is still
further expanded in the second strophe, commencing with the
eighth verse. Ver. 8. “ And she knows not that I have given
her the corn, and the must, and the oil, and have multiplied silver
to ker, and gold, which they have used for Baal” Corn, must,
and oil are specified with the definite article as being the fruits
of the land, which Israel received from year to year. These
possessions were the foundation of the nation’s wealth, through
which gold and silver were multiplied. Ignorance of the fact
that Jehovah was the giver of these blessings, was a sin. That
Jehovah had given the land to His people, was impressed upon
the minds of the people for all time, together with the recol-
lection of the mighty acts of the Lord, by the manner in which
Israel had been put in possession of Canaan ; and not only had
Moses again and again reminded the Israelites most solemnly
that it was He who gave rain to the land, and multiplied and
blessed its fruitfulness and its fruits (compare, for example,
Deat. vii. 13, xi. 14, 15), but this was also perpetually called to
their remembrance by the law concerning the offering of the
first-fruits at the feasts. The words ‘dsa labba'al are to be
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taken as a relative clause without ’asher, though not in the
sense of “ which they have made into Baal,” .e. out of which
they have made Baal-images (Chald., Rabb., Hitzig, Ewald,
and others) ; for even though ? MY occurs in this sense in
Isa. xliv. 17, the article, which is wanting in Tsaiah, and also in
Gen. xii. 2 and Ex. xxxii. 10, precludes such an explanation
here, apart from the fact that habba’al cannot stand by itself
for a statue of Baal. Here ? &Y has rather the general mean-
ing “apply to anything,” just as in 2 Chron. xxiv. 7, where it
occurs in a perfectly similar train of thought. This use of the
word may be obtained from the meaning ¢ to prepare for any-
thing,” whereas the meaning “to offer,” which Gesenius adopts
(“which they have offered to Baal”), is untenable, since Nty
simply denotes the preparation of the sacrifice for the altar,
which is out of the question in the case of silver and gold.
They had applied their gold and silver to Baal, however, not
merely by using them for the preparation of idols, but by
employing them in the maintenance and extension of the wor-
ship of Baal, or even by regarding them as gifts of Baal, and
thus confirming themselves in the zealous worship of that god.
By habba'al we are not simply to understand the Canaanitish or
Pheenician Baal in the stricter sense of the word, whose worship
Jehu had exterminated from Israel, though not entirely, as is
evident from the allusion to an Askerah in Samaria in the reign
of Jehoahaz (2 Kings xiii. 6) ; but Baal is a general expression
for all idols, including the golden calves, which are called other
gods in 1 Kings xiv. 9, and compared to actual idols.

Ver. 9. ¢ Therefore will I take back my corn at its time, and
my must at its season, and tear away my wool and my flazx for
the covering of her nakedness.” Because Israel had not regarded
the blessings it received as gifts of its God, and used them for
His glory, the Lord would take them away from it. *Fnpb w
are to be connected, so that 2% has the force of an adverb,
not however in the sense of simple repetition, as it usually
does, but with the idea of return, as in Jer. xii. 15, viz. to take
again = to take back. “My corn,” etc., is the corn, the must,
which I have given. “At its time,” i.e. at the time when men ex-
pect corn, new wine, etc., viz. at the time of harvest, when men
feel quite sure of receiving or possessing it. If God suddenly
takes away the gifts then, not only is the loss more painfully
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felt, but regardea as a punishment far more than when
they have been prepared beforehand for a bad harvest by the
failure of the crop. Through the manner in which God takes
the fruits of the land away from the people, He designs to show
them that He, and not Baal, is the giver and the taker also.
The words “to cover her nakedness” are not dependent upon
'n5%7, but belong to M "0, and are simply a more concise
mode of saying, “Such serve, or are meant, to cover her naked-
ness.” They serve to sharpen the threat, by intimating that if
God withdraw His gifts, the nation will be left in utter penury
and ignominious nakedness (‘ervih, pudendum). :

Ver. 10. “And now will I uncover her shame before her lovers,
and no one shall tear her out of my hand.” The am. \ey. ms::;,
lit. a withered state, from 5;_!;, to be withered or faded, probably
denotes, as Hengstenberg says, corpus multa stupra passum, and
is rendered freely in the LXX. by axafapcia. ¢ Before the
eyes of the lovers,” i.e. not so that they shall be obliged to look
at it, without being able to avoid it, but so that the woman
shall become even to them an object of abhorrence, from which
they will turn away (comp. Nahum iii. 5; Jer. xiii. 26). In
this concrete form the general truth is expressed, that ¢ who-
ever forsakes God for the world, will be put to shame by God
before the world itself; and that all the more, the nearer it
stood to Him before” (Hengstenberg). By the addition of the
words “ no one,” etc., all hope is cut off that the threatened
punishment can be averted (cf. ch. v. 14).

This punishment is more minutely defined in vers. 11-13,
in which the figurative drapery is thrown into the background
by the actual fact. Ver.11. ¢ And I make all her joy keep
holiday (i.e. cease), Ler feast, and her new moon, and her sabbath,
and all her festive time” The feast days and festive times were
days of joy, in which Israel was to rejoice before the Lord its
God. To bring into prominence this character of the feasts,
niyibg";’g, “all her joy,” is placed first, and the different fes-
tivals are mentioned afterwards. Chdg stands for the three
principal festivals of the year, the Passover, Pentecost, and the
feast of Tabernacles, which had the character of chdg, i.e. of
feasts of joy par excellence, as being days of commemoration of
the great acts of mercy which the Lord performed on behalf
of His people. Then came the day of the new moon every
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month, and the Sabbath every week. Fma]ly, these feasts are
all summed up in 'n'ym-S: for Win, DD is the general ex-
pression for all festive seasons and festlve days (Lev. xxiii. 2, 4).
As a parallel, so far as the facts are concerned, comp. Amos
viii. 10, Jer. vii. 34, and Lam. i. 4, v. 15. '

The Lord will put an end to the festive rejoicing, by taking
away the fruits of the land, which rejoice man’s heart. Ver.
12. “ And I lay waste her vine and her fig-tree, of which she
satd, They are lovers' wages to me, which my lovers gave me¢; and
I make them a forest, and the beasts ,of the field devour them.”
Vine and fig-tree, the choicest productions of the land of
Canaan, are mentioned as the representatives of the rich means
of sustenance with which the Lord had blessed His people (cf.
1 Kings v. 5; Joel ii. 22, etc.). The devastation -of both of
these denotes the withdrawal of the possessions and enjoyments
of life (cf. Jer. v. 17; Joel i. 7, 12), because Israel regarded
them as a present from its idols. ™MNY, softened down from PN -
(ch. ix. 1), like MY, in Job xli. 18 from MY (1 Kings xxii.
34 ; cf. Ewald, § 163, k), signifies the wages of prostitution
(Deut xxiil. 19). The derivation is disputed and uncertain,
since the verb MR cannot be shown to have been used either
in Hebrew or the other Semitic dialects in the sense of dedit,
dona porrexit (Ges.), and the word cannot be traced to 2R, to
extend ; whilst, on the other hand, the verb 73R, MmN (ch. viii.
9, 10) is most probably a denominative of MN¥. Consequently,
Hengstenberg supposes it to be a bad word formed out of the
question put by the prostitute, *> nn o, and the answer given
by the man, T M8 (Geen. xxxviii. 16, 18), and used in the
language of the brothel in connection With an evil deed. The
vineyards and fig-orchards, so carefully hedged about and culti-
vated, are to be turned into a forest, i.e. to be deprived of their
hedges and cultivation, so that the wild beasts may be able to
devour them. The suffixes attached to DAY and DD‘39§ refer
to MXNY 103 (the vine and fig-tree), and not merely to the fruit.
Comp. Isa. vii. 23 sqq. and Mic. iii. 12, where a similar figure
is used to denote the complete devastation of the land.

In this way will the Lord take away from the people their
festivals of joy. Ver. 13. «“ And I visit upon her the days of
the Baals, to which she burned incense, and adorned herself with
her ring and her jewels, and went after her lovers ; and she hath
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Jforgotten me, is the word of Jehovah.” The days of the Baals
are the sacred days and festive seasons mentioned in ver. 13,
which Israel ought to have sanctified and kept to the Lord its
God, but which it celebrated in honour of the Baals, through
its fall into idolatry. There is no ground for thinking of special
feast-days dedicated to Baal, in addition to the feasts of Jehovah
prescribed by the law. Just as Israel had changed Jehovah
into Baal, 5o had it also turned the feast-days of Jehovah into
festive days of the Baals, and on those days had burned incense,
t.e. offered sacrifice to the Baals (cf. ch. iv. 13; 2 Kings xvii.
11). In ver. 8 we find only V37 mentioned, but here D‘?y:;l in
the plural, because Baal was worshipped under different modifi-
cations, from which B“dlim came to be used in the general
sense of the various idols of the Canaanites (cf. Judg. ii. 11;
1 Kings xviii. 18, etc.). In the second hemistich this spiritual
coquetry with the idols is depicted under the figure of the out-
ward coquetry of a woman, who resorts to all kinds of outward
ornaments in order to excite the admiration of her lovers (as in
Jer. iv. 30 and Ezek. xxiii. 40 sqq.). There is no ground for
thinking of the wearing of nose-rings and ornaments in honour
of the idols. The antithesis to this adorning of themselves is
“forgetting Jehovah,” in which the sin is brought out in its
true shape. On M DX, see Delitzsch on Isa. i. 24.

In ver. 14 the promise is introduced quite as abruptly as in
ver. 1, that the Lord will lead back the rebellious nation step
by step to conversion and reunion with Himself, the righteous
God. In two strophes we have first the promise of their con-
version (vers. 14-17), and secondly, the assurance of the renewal
of the covenant mercies (vers. 18-23). Vers. 14, 15. ¢ There-
Jore, behold, I allure her, and lead her into the desert, and speak
to her heart. And I give her her vineyards from thence, and the
valley of Achor (of tribulation) for the door of hope; and she
answers thither, as in the days of her youth, and as in the day
when she came up out of the land of Egypt.” 135, therefore (not
utique, profecto, but, nevertheless, which likhén never means),
is co-ordinate with the ldkhen in vers. 6 and -9, and is con-
nected primarily with the last clause of ver. 13. ¢ Because
the wife has forgotten God, He calls Himself to her remem-
brance again, first of all by punishment (vers. 6 and 9); then,
when this has answered its purpose, and after she has said, I
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will go and return (ver. 7), by the manifestations of His love”
(Hengstenberg). That the first clause of ver. 14 does not refer
to the flight of the people out of Canaan into the desert, for
the purpose of escaping from their foes, as Hitzig supposes, is
sufficiently obvious to need no special proof. The alluring of
the nation into the desert to lead it thence to Canaan, pre-
supposes that rejection from the inheritance given to it by
the Lord (viz. Canaan), which Israel had brought upon itself
through its apostasy. This rejection is represented as an ex-
pulsion from Canaan to Egypt, the land of bondage, out of
which Jehovah had redeemed it in the olden time. N8, in the
prel to persuade, to decoy by words ; here sensu bono, to allure
by friendly words. The desert into which the Lord will lead
His people cannot be any other than the desert of Arabia,
through which the road from Egypt to Canaan passes. Leading
into this desert is not a punishment, but a redemption out of
bondage. The people are not to remain in the desert, but to
be enticed and led through it to Canaan, the land of vineyards.
The description is typical throughout. What took place in the
olden time is to be repeated, in all that is essential, in the time
to come. Egypt, the Arabian desert, and Canaan are types.
Egypt is a type of the land of captivity, in which Israel had
been oppressed in its fathers by the heathen power of the world.
The Arabian desert, as the intervening stage between Egypt
and Canaan, is introduced here, in accordance with the import-
ance which attached to the march of Israel through this desert
under the guidance of Moses, as a period or state of probation
and trial, as described in Deut. viii. 2-6, in which the Lord
humbled His people, training it on the one hand by want and
privation to the knowledge of its need of help, and on the other
hand by miraculous deliverance in the time of need (e.g. the
manna, the stream of water, and the preservation of their
clothing) to trust to His omnipotence, that He might awaken
within it a heartfelt love to the fulfilment of His command-
ments and a faithful attachment to Himself. Canaan, the
land promised to the fathers as an everlasting possession, with
its costly productions, is a type of the inheritance bestowed by
the Lord upon His church, and of blessedness in the enjoy-
ment of the gifts of the Lord which refresh both body and
soul. 25 % 927, to speak to the heart, as applied to loving,
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comforting words (Gen. xxxiv. 3, 1. 21, etc.), is not to be
restricted to the comforting addresses of the prophets, but
denotes a comforting by action, by manifestations of love, by
which her grief is mitigated, and the broken heart is healed.
The same love is shown in the renewed gifts of the possessions
of which the unfaithful nation had been deprived. In this
way we obtain a close link of connection for ver. 15. By
owp ... A, “I give from thence,” 7. from the desert
onwards, the thought is expressed, that on entering the pro-
mised land Israel would be put into immediate possession and .
enjoyment of its rich blessings. Mange<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>